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E th n o g rap h ica l M useum  in  B u d a p e s t

IN IT IA T IO N  R IT E S  AND G H OST-CULT IN  T H E  A S T R O L A B E  BAY R E G IO N

Although Astrolabe Bay is one of the earliest known territories o f  N ew  
■Guinea we possess com paratively little knowledge o f  the cultures of the various 
groups of peoples inhabiting it . In addition, th e  greater part o f the scan ty  
information available dates back to  the end of the last century, and refers ch iefly  
to  questions o f th e  material culture of the region. Due mainly to the then  
prevailing poor sta te  of ethnographic study, none o f the larger m onographic 
works dealing w ith  the Astrolabe Bay gives a coherent, comprehensive picture  
of the cultures o f  the peoples living on its shores. Particularly deficient and 
incomplete is our knowledge o f  the social and m ental cultural levels, and far 
from sufficient is that of the distribution o f languages, although there ex ist a 
few rather solid linguistic works.

U ndoubtedly, the fragmentary character o f th is material, which does not 
easily lend itse lf  to  modern treatm ent, is responsible for the fact that in the more 
important, com prehensive discussions on M elanesia Astrolabe Bay receives no 
or only superficial attention. This is all the m ore to be regretted as even from  
the meager inform ation at hand it  defin itely transpires that this territory is 
one of the m ost archaic parts o f  New Guinea. O bviously, exploration and dis­
closure of the characteristics o f  its very ancient culture promise to y ield  m any  
valuable data to  be used in an attem pt to unravel the strands of the cultural- 
history o f the northern shores th at have so far seem ed hopelessly entangled and  
confusing.

The archaic culture of Astrolabe B ay has b y  now become a th ing o f  the  
past, a mere m em ory. The coastline is one o f those regions where German colo­
nization began as early as 1884,1 and the con tact w ith the W est soon m ade 
the greater part of the item s of this old culture disappear. The change 
took place w ith  amazing rapidity within a few  years.2 W hile between 1891—93

1 N achrichten, 1887, p. 9.
2 P arkinson , 1900, p. 18 : ». . .on K aiser W ilhe lm s-L and  too e thnographica l m a te ria l 

h as been d isap p ea rin g  rem arkab ly  fa s t. Since 1887 I h a v e  v is ited  th a t  a rea  a t  various in te rv a ls , 
a n d  I can w itness t h a t  during th ese  years th e  e th n o g rap h ica l peculiarities of th e  tr ib e s  th e re  
have  declined to  a  g re a t ex ten t, in  c e r ta in  places q u ite  p a r tic u la r ly  so. In  th e  year 1893 I  cam e 
to  know b e tte r  th e  shores from  D allm annhafen  up  to  B erlin h afen . In  those days i t  w as a  sim ple
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th e  Hungarian scholar Samuel Fenichel3 was still able to send hom e to the  
H ungarian N ational Museum a great variety  of elaborately carved cultic  
objects, Lajos B iró ,4 some years later (around 1897), had to be satisfied  w ith  
th e  sim plest utensils o f  everyday life as tangible proofs o f the region’s cul­
ture. The rapidity o f th is change probably accounts for the fact w h y  the Euro­
pean  museums are so scantily  provided w ith  objects coming from  Astrolabe 
B a y , i f  m y information on th is point is correct. Apart from the collection o f
N . N . M iklucho-M aclay now  in Leningrad,5 the Ethnographical Museum in 
B u d ap est alone possesses material sufficient and suitable to give a picture o f  
a w ider cultural range on a more com prehensive scale.6

Research into the archaic culture o f  Astrolabe Bay has thus becom e more 
and m ore a study o f a historical character th a t can be pursued only  b y  collect­
ing  random  notices from  the past and chance descriptions, and b y  exam ining  
m aterial o f earlier days preserved in ethnographical m useum s. This remark 
applies to the initiation rites more than to  any other sphere o f  cultic activ ity  
in  N ew  Guinea. The change was m ost rapid in this feature of n a tive  life for 
th is  custom  seems to have been among the first that gave way under the im pact 
o f  Christian-missionary influences. W hile the sources from the n ineties o f the 
la st century abound in m aterial concerning custom s and beliefs on in itia tion , 
A u f  inger, in the thirties of the present century, could only record m ere scraps, 
incoherent and disconnected remnants o f them .7

It  follows from w hat has been so far said that the object o f the present 
paper is to furnish contributory data to  the disclosure of the old cidture o f  
th e  A strolabe Bay peoples and, in general, to  the cultural history o f the northern 
shores o f  N ew  Guinea b y  collecting, sifting and evaluating the literature extant 
on in itia tion  and ghost-cult in these regions. Further, it is intended to  supple­
m en t th e  picture thus evolved by the publication of those relevant objects 
k ep t in  the Ethnographical Museum in B udapest that have not y e t been m ade 
know n elsewhere. It  seem s as if  it were appropriate that the concluding chapter 
to  th e  present paper be w ritten by an ethnographer doing field work.

a ffa ir  to  p u t  th ro u g h  an  exchange fo r n a tiv e  ob jec ts. On m y  travels in  1898 an d  1899, I  found , 
to  m y  su rp rise , th a t  a n u m b er o f ob jec ts, w hich could  be easily  had  five years ago, w ere no  m ore 
a v a ila b le , o r w ere sup p lan ted  b y  im ita tio n s  fa r below  in  w orkm anship  from  th e  o lder specim ens.«

3 W ichm ann , 1912, p. 539.
4 W ichm ann , 1912, pp . 641 — 643.
5 Каталог, 1886.
6 B iró  and Semayer, 1901. (No item s of th e  Fenichel Collection have as y e t been  p u b lished .) 

U n fo r tu n a te ly ,  we had  no o p p o r tu n ity  o f inspecting  th e  m ate ria l in th e  G erm an m u seu m s and 
h a d  to  r e s t r ic t  ourselves to  th e  p ub lished  m ate ria l. T h ere  is p robab ly  a considerab le  am o u n t 
o f  m a te r ia l  in  th e  M useum  of th e  R heinischen M issionsgesellschaft, B arm en . (V ölkerkund liche  
A usste llu n g  de r R heinischen Mission. B arm en , 1914, p p . 6— 10.)

7 Aufinger, 1941.
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I.

1.

The first European to land near Bongu in Astrolabe Bay was the Russian  
ethnographer M iklucho-M aclay ,8 and he also w as the first who reported on 
the initiation rites of hoys and their circumcision as was then practised by the 
native population. This is the description he gave : »B oys are circumcised at 
the age of 13— 15. To perform the operation a sharpened flintstone is used. 
Incisions are made on the prepuce in a way so that the operation should leave 
one or more circumscribed scars. Circumcision is custom ary with the Papuans of 
M aclayCoast,9 and is generally practiced in m ost o f the villages along the shores 
and in some localities among the hills of the Island. However, in a few o f the 
higher-lying villages (Englam-M ana, Tongum-M ana, Maragum-Mana) these 
rites are not practiced, nor are th ey  observed on the Island of T iara,10 one o f  
the islands of the archipelago o f  the ’happy people’.11 As the initiation  
rites are thought to  display manliness and virility , those who do not practise 
it , are despised by its  professed adherents«.12

Dealing with the ethnology o f Maclay Coast, M iklucho-M aclay  describes 
not only the technique of circumcision but also recognizes that it is connected  
w ith initiation rites. He states : »Reliable w itnesses have given me the follow­
ing report on circum cision.13 The operation is performed on boys o f 12—13, 
and it takes place outside the village in a forest. A sharp shard o f a flintstone  
is used to perform it. Thereafter the party, that consists only of m en, leads 
the initiated back to  the village amidst m usic, songs and general rejoicing. 
Following circumcision the boy is considered a young man invested w ith the 
rights denied to childhood«.14

Of the ghost-cult underlying initiation M iklucho-M aclay  succeeded in 
ascertaining but little , most probably because he had language d ifficu lties.15 
As can be seen from his com m unications and judging by the native terms he 
m entioned, be m ainly drew upon the Bongu, Gum bu and Gorendu who spoke

8 M iklucho-M aclay, 1873, a ., b ., M iklucho-M aclay, 1875 ; M iklucho-M aclay, 1876 ;
Миклухо-Маклай, 1950 -1951, I —I I I  ; Worsley, 1951 — 1952 ; F insch , 1888, a . ;  W ichm ann, 
1910, pp . 151 — 154. pp. 184 186; S o ko lo ff  and F aivre, 1947, pp. 93 —103.

9 The nam e of th e  p resent R ai-C oast, according to  M iklucho-M aclay.
10 T iara-S iar. See A ufinger, 1942-45, a., p. 631. M a p .;  N achrichten , 1893, pp . 56 — 57.
11 The nam e of th e  islands round  M adang and th e  p re se n t R ai-C oast, accord ing  to 

M iklucho-M aclay.
12 M iklucho-M aclay, 1873, a. p . 2 4 4 ; Миклухо-Маклай, 1950 — 1951, I I ,  p. 40.
13 In  the follow ing the  word »circum cision« will be used in the  sense of th e  G erm an 

w ord »B eschneidung«, referring to all ty p es  of cu ts ex ecu ted  on the  penis. T he »circum cision 
proper«  is to denote th e  com plete c u ttin g  off of the  p repuce , i. e. a special ty p e  of circum cision 
as d is tin c t from  incision, supra-incision , excision an d  sub-incision. Piddington, 1950, p . 177.

14 M iklucho-M aclay, 1876, p . 299 ; Миклухо-Маклай, 1950 — 1951, I I I ,  p. 84.
15 M iklucho-M aclay, 1876, pp. 303 — 308 ; Миклухо-Маклай, 1950—1951, I I I ,  pp. 90 — 94; 

H anke, 1909, p . 4.
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th e  sam e dialect.16 »The festivals and everything that goes w ith  t h e m . . .  are 
called  A i  in the dialect o f  m y neighbours«.

The festive rites, dances and feasting are performed in a secluded spot 
th a t  has been specially dedicated to the rites o f the A i. W om en, children and 
u n in itia ted  boys are excluded  from the festival. »For the purpose o f keu-chew- 
in g 17 hoys are often em ployed. Some of the initiated young m en leave the  
p a rty  and go back to  th e  village, get the chewing performed b y  uninitiated  
y o u n g  hoys, who cannot tak e part in the A i,  and then bring th e  chewed keu 
to  th e  place of the A i-r ite s .« 18

According to M iklucho-M aclay  feasting is the outstanding feature o f  
an A i-festiva l. In order to  eat and drink undisturbed, children and wom en are 
k ep t aw ay from the festiva l m eals since th ey  m ight be worrying the men for a 
share in  the repast. To discourage them  from approaching, the m en em ploy  
m u sica l instruments since th e  womenfolk have been made to  believe in th e  
harm ful effect of their sounds.

Men are invited from  the neighbouring villages for the hosts to  receive 
in v ita tio n s from their guests on similar occasions in the future.

A s a souvenir o f a w ell-spent A i-feast, the lower jawbones o f  all pigs or 
dogs k illed  for the feast, are preserved in the Boam ram ra.19

Other types o f festiva ls are usually held in  the months o f  N ovem ber and  
D ecem ber, in the season w hen the fruit-crops ripen and the Papuans have less 
to  do on their clearings. One o f them , where on ly  men are adm itted, is called 
A i -т и п , while another, held w ithin  the village w ith  women and children present, 
is k n ow n  by the nam e : SeV-mun. At an A i-тип  curious m asked processions 
are form ed. Tall wooden figures, called Aidogan, are carried from the village 
to  th e  place of the A i  where th ey  receive a new coat o f paint and p lay  an impor­
ta n t role in the masquerades. The Aidogan  is a telum  made of a single tree-stem  
w hich  is  carved into several figures in tiers. The A i-тип lasts for a few  days 
during which time the m en work them selves up into a frenzy so th a t masked  
procession , feasts, music etc . follow  one upon the other through several days 
and n ig h ts  almost w ithout abreak for rest. » . . .som etim es the A i  wanders from  
one v illage  to another. On such occasions a sham  figh t is fought betw een the 
in v a d in g  A i  and the m ale m embers o f the Sel’-m un«.20

16 T h e  correct w ay  o f re n d e rin g  th e  word should he  B onü. H anke, 1909, p . 137. As th e  
fo rm e r w a y  of writing, i. e. B o n g u , is un iversally  used , w e h av e  adop ted  i t  too . T h e  village is 
s i tu a te d  ca. 5°30’ S. and 145°48’7”  E .  on  th e  shores o f A stro labe  B ay. G um bu lies e a s t o f  K o n s tan ­
t in h a fe n , G orendu to  th e  n o r th . I n  1896 these  tw o villages d id  no m ore ex ist, th e y  w ere u n ited  
w ith  B o n g u . This se ttlem en t c o u n te d  200 in h ab itan ts  in  1900. H anke, 1909, p p . 1 — 2.

17 K e u  ,P iper m e th y s ticu m ’. M iklucho-M aclay, 1876, pp . 28—30 ; Миклухо-Маклай, 
1950 — 1951, III, pp. 112—115, 125-128 ; N everm ann, 1938.

18 M iklucho-M aclay, 1876, p . 328 ; Миклухо-Маклай, 1950—1951, I I I ,  p . 112.
10 T h e  correct te rm  fo r B o a m ra m ra  is bodo.
20 M iklucho-M aclay, 1876, p p . 332—333 ; М и клухо-М аклай , 1950—1951, I I I ,  p p . 116—

117.
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Comrie, an E nglishm an, visited Astrolabe B ay  on H . M. S. B asilisk  in 
1874. He made a few  observations on the rite o f circumcision. »Circumcision 
was general, and appeared to he performed by a straight incision through the  
dorsum  of the prepuce, there being no ablation of supernumerary s kin or mucous, 
membrane ; the cicatrices left were very unsightly and did not speak at all 
highly for the surgical skill of the operator.«21 It is regrettable th at Comrie 
failed to give exact details of the locality where he had made his observations.
He only wrote : »H aving v i s i t e d ..........in 1874, th a t portion of N ew  Guinea
lying between East Cape and Astrolabe B ay.«22 Judging from the m ethod o f  
operation as described b y  him, we m ay assume th a t his inform ation applies 
to  the coastal region about Astrolabe B ay.

Zoller, who v isited  Astrolabe B ay in 1888, being m ainly interested in Bogad- 
jim  and the region round Mount Finisterre, m entions both circumcision and 
ghost-cult but seems to  be unaware of their interconnection. According to him  
»There can be no doubt that this custom  (circumcision) is observed alm ost all 
along the entire Astrolabe B ay including the regions lying inland except prob­
ably Bokadschim if  th e  information o f the missionaries can be relied upon«.29

Zoller also reports on the ^4sa-cult of Bogadjim . »W e are best informed 
about the much discussed .Æsa-festival o f the village Bokadschim , an im portant 
event in the life of the people there. In the village there are neither idols, nor 
im ages of the ancestors.24 The missionaries are of the opinion that certain wooden 
blocks, painted red, serve in their stead. Although the existence o f a tem ple 
has so far been denied there can he no doubt that the people of Bogadschim  do 
have a special ^4sa-house and that th is m ay reasonably be looked upon as a 
kind of temple. The ylsa-festivals seem to be observed at irregular intervals, 
and th ey  usually last for several weeks. Visitors crowd together from  all over 
the surrounding country. In the ^4sa-house the visitors stand about, blow  
their horns and break into shouts o f ’chou, hou’.«25

The bulk of our inform ation and data derive from the great festival o f  
in itiation  held in Bogadjim  in the year 1893. H offm ann , a m issionary of the 
Bheinische M issions-Gesellschaft, stationed in Bogadjim , wrote the following

21 Comrie, 1877, p . 109.
22 Comrie, 1877, p. 102.
23 Zoller, 1891, p . 278. T his assum ption  of Zoller’s is erroneous as we shall see fu r th e r  

dow n b y  reference to  H agen 's  s ta te m en t on th e  sub ject. In s te a d  of B okadschim  we have  used 
th e  form  B ogadjim , since th is  is un iversally  accepted . »T he B ogadjim  tribe', as M r. K ubary  
in form s u s ,h a s  a language o f  i ts  own, differing from  b o th  th e  n o rth e rn  Gorim a and th e  sou thern  
M ale. T hey  in h ab it a single v illage d ivided in to  four p a r ts  ; from  these  L alu h u  lies n ea re st t a  
th e  coast, Cákuru and K e rin  are  lying to  th e  n o rth  while B om  is th e  centre  of th e  se ttlem en t. 
T he te rr i to ry  of B ogadjim  stre tch es ab o u t one m ile to  th e  n o r th  u p  to  th e  river Jo ri-ia  . . . T he 
n o rth e rn  branch  of th e  r iv e r serves as th e  bo rd er betw een  th em  and  th e  G orim a-area w ith  th e  
in h a b ita n ts  of w hich th e  B ogad jim  tribe  h as been liv ing  in a ceaseless ’feud’«. N achrichtenr 
1888, p. 20.

24 Zöller is m is tak en  here  too, see H agen , 1899, T ab le  42.
25 Zöller, 1891, p . 269.
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ab ou t it  on the 3rd March, 1893: »Great festivals are just being held inB ogadjim . 
T he ritual of circumcision was begun tw o m onths ago but it has not yet been 
fin ish ed . The thing will la st for four months all in all. Three sm all houses have 
b een  erected in different places where the youngsters circum cised, children 
aged  4 —5 and boys 14— 15, are kept and are m ost carefully guarded by the  
grow n-ups. The youngsters come not only from Bogadjim itse lf  but also from  
all th e  neighbouring villages and from the hills, so that there is a regular stream  
o f strangers in the village in these days. Work in the fields has entirely stopped. 
T h e m en are lying about th e  place of the festival all day long, blow  their horns, 
ch a tter  and drink. The w om en have to provide the food but the strictest pre­
cau tion s are observed not to  allow them  to com e anywhere near the place of 
id o ls. N ow  and then, and it  seems to me m ostly when the wom en are slow in 
co llect'n g  and preparing th e  taro needed, processions are organised into the  
v illa g e , amidst great shouting  and din when the women are expected  to take 
to  flig h t. Two more m onths and they will m ake an end o f the show amidst 
great rejoicings after w hich the young men will be taken back to the village. 
G reat preparations are b eing  made for the closing festival, ornam ents are pre­
pared and the so im portant red colour is m ade ready to paint the face w ith
.......... the participants are looking forward to the end of the festivals for they
are forbidden to drink w ater all the tim e through and they  m ay have nothing
else to  eat but roasted t a r o ..........They are allowed m eat only on certain fixed
d ays and then the m eat m ust be roasted. The other day I saw th at they  had a 
sn ak e, 4 —5 metres long, and a pig over their fire«.26

Another report containing some relevant information appeared in the  
sam e year (1893) in E ich ’s account of his m issionary activities in the Astrolabe 
B a y  subm itted to the Rheinische Missions-Gesellschaft. Eich  describes the 
relig ious situation in th ose parts and m entions the A.sa-rites, too . »Idolatry, 
in th e  strict sense of the word, is unknown among the Papuans. The stronghold  
o f th e  Prince of Darkness consists in the ^4so-observance which is nothing else 
b u t a service of the dem ons. Only men and grown-up young m en are allowed 
to  participate, women and children are com pletely excluded from  it. The Asa- 
fe stiv a ls  or services are usually  held outside the village in a rem ote place where 
a h u t has been built to store the masks and wind-instrum ents, used at the ritual 
observances, but these instrum ents must be neither seen nor heard b y  the women  
or unin itiated  children. The women are kept in complete ignorance about the  
/1 .sa-observances and are therefore in constant dread of it. P igs, dogs and 
fru it sacrificed at the A sa-services are eaten up b y  the men them selves in the  
greatest secret from the rest of the com m unity.«27

26 H offm ann , 1893, pp . 209 — 210. Bartels is m is tak en  w hen he a ttr ib u te s  th is  le tte r  to  
A r f f .  B artels. 1894, p. 200 (B erich te  der R heinischen M issions-Gesellschaft, 1893, p . 209 contains th e  
fo llow ing  passage : »Concerning th e  s itu a tio n  in B ogadjim  B ro th er H o ffm a n n  w rites  in his le tte r  
o f  M a rch  3rd this year« .)

27 E ich , 1893, p. 6.
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The m ost detailed description of the Asa-observances, however, has been  
preserved in Hagen s work. In his account o f the A sa-rites and the rites of the  
initiation, he relies both on inform ation gained from local missionaries and on 
his own observations.

Hagen points out that the peoples o f Astrolabe B ay  are being held together 
b y  the strong ties of a secret religious cult which is stronger than the ties o f  
birth or o f political organization. In Bogadjim ,28 th is secret cult is called Asa. 
The real nature of this cult has not yet been sufficiently cleared up but it seems 
highly probable that it is a social grouping m ainly o f religious character. Only 
men are allowed to take part in the rites of this secret cult, women and children 
are always rigorously excluded. To the latter the word Asa  implies som ething  
that is a blend of the awful, terrible and supernatural, which threatens the uni­
n itiated w ith  fearful consequences. When the shout is passed around that the  
A sa  is approaching, or when the sounds of the A sa-instrum ents are heard even  
from a distance, the women and the children take to flight in a state of genuine 
panic.

The elder boys are in itiated  into the rites o f the Asa-cult in the course 
o f  their circumcision ritual. Am ong the various rites o f the Asa-festivals outstand­
ing importance is always accorded to the rites of circumcision and initiation. 
A youth is being introduced to the secrets of the A sa-cult while he is awaiting  
the healing o f his wounds, isolated from the entire village com m unity and hid­
den in the Asa-house (  A sa -ta l) . Thus a certain moral education is also provided  
along w ith the ritual of initiation.

The Asa-house always lies remote from the village, usually it is built in 
a forest. As a rule, it is the joint possession o f one or more villages. Thus for 
instance Gorima and Sarrar, tw o parts o f Bogadjim , have a common Asa-house. 
The Asa-house is a simple hut w ith its interior com pletely shut off from an 
outside view . It differs from the usual hut of the village only in so far as it  is 
even  simpler in its furnishing. The interior is bare except for the sleeping couches 
set up for the novices. On the walls are hung the dance-masks made of wood 
that are called Asa-heads (  Asa-katê)  since they are used exclusively at the A sa- 
festivals. The ritual m usical instrum ents are also placed along the walls. Such 
ritual m usical instrum ents are the Asa-horns, -flu tes, -rattles and -ocarinas. 
Of late (1894), the m en’s houses have begun to take over the part played for­
m erly by the Asa-houses, and due to this the Asa-houses disappear by and 
b y. W hile the Asa-house is communal property of the village, or of th at section  
o f  the village that took part in its construction,29 the objects guarded in it

28 Hagen, 1899, p. 222. »T he B ogadjim  se ttlem en t is held  to g eth e r n ex t to  th e  language 
on ly  b y  i ts  geographical s i tu a tio n , being th e  keyposition  for com m erce w ith  th e  in te rio r, and  
by  a  religious tie , the  secret c u lt  of th e  Asa«.

29 H agen , 1899, pp. 194 —195 ; H o ffm a n n , 1898, a. pp . 72 — 74.

V A cta E thnog raph ies  I I I / l —4
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(m asks and m usical instrum ents) remain personal property of the individual 
participants in the cult.

Initiation rituals are held once in 10—15 years. Their m ost essential part 
is circumcision. Circumcision itse lf is, in  actual fact, nothing b u t an excision  
since only a small part o f  the prepuce is removed. In Bogadjim  it  goes by the 
n am e of mulung-airas ( mulung =  prepuce ; airas = t o  drop). The operation  
can  only be performed on hoys who already have worn the m el30 which means 
th a t  they  must be at least 3 —4 years old. Since initiation festivals are held only  
at longer intervals, it  is obvious that the age of those to he in itiated  varies 
betw een  4 and 19 years. Should, however, a village o f friendly commercial 
relations prepare to  hold an A sa-festival before one is due again at hom e, a con­
tin g en t of boys m ay be sent along to have circumcision performed upon them  
there. Nor does it seem  unlikely that the A sa-festivals are arranged in rotation  
according to some plan, now  in this and then in another village. The native  
population  of Bogadjim  assert that in their village the next festival will take 
place in 15 years.

The initiation rites always take place in summer when the crops have 
already ripened and before the tim e for cultivating the new clearing in the  
forests has arrived. According to Hoffmann  and A rff  the festival usually lasts  
four months.

The beginning o f the festival is marked b y  the segregation o f the novices 
in  th e  Asa-house though it  is not unlikely that this event m ay be preceded b y  
other preparatory stages. In  the m onths following the novices are kept on a 
fast and have to undergo various ritual tests. They are strictly forbidden to par­
tak e in  cooked meals, to drink water, to  wash or to bathe. W om en m ust not 
set eyes on them during th is period and before the closing rites o f the festival. 
The fathers of the novices, and the men invited , put up in a free space in front 
o f th e  Asa-house together w ith the trading-friends from the other villages. 
There th ey  spend their tim e in  playing the ritual musical instrum ents, in dancing  
and eating. Only roasted taro m ay be eaten ; m eat is kept for the closing feast, 
and drinking water is ju st as much forbidden to them  as to the novices. In th e  
m eantim e the fathers work ornaments for their sons to wear, first o f all the  
tsa u e ,31 a double-plaited arm let band, which the initiated young m an receives 
as a fir st visible sign o f the acknowledgem ent of his manhood. The absent fathers 
o f strange youths, who cam e from other villages to  be initiated, are represented  
in  th e  party by a trade-friend in the festive village. I t  is the duty  o f the deputy- 
parent to  see to preparing th e  various ornaments of his protegee and to per­
form  all other rites th at are incum bent on the fathers. In such instances the  
father presents the trade-friend who deputises for him w ith foodstuffs such

30 A loincloth m ade o f tapa. B iró  and  Semayer, 1901, pp . 47—49.
31 B iró  and Semayer, 1901, p . 43.
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as p igs, dogs, taro and other crops. W ith orphans it  is the duty o f the n ex t  
m ale kin to replace the dead father.

Circumcision is performed in  the following manner. The men take the  
novices to a small rivulet : the Asa-square. There a man versed in  such  
operations is called upon to  perform the act. He stretches the novice fla t on his 
back. Another man takes hold o f the outstretched arms of the youngster while 
the »surgeon« sits on his thighs. Then the »surgeon« pulls a portion o f the pre­
puce over a small piece of fla t wood over which he cuts off a part from its  dorsum  
w ith  one quick incision using a piece o f  glass for the operation, form erly a sharp­
ened piece of obsidian. The severed particle is then thrown into the river. 
The wound is washed, leaves are put over it  and then it  is bandaged. A ll the  
operations need not be performed b y  one and the same man. T hey m ay be 
spread over a few weeks, and the expert absenting himself, som e other m ale 
m em ber of the party who is sufficiently  versed in such procedures m ay  take  
his place.

The novices spend their tim e in the Asa-house while their w ounds are 
healing. The father of every novice has prepared a small model o f a h u t which  
he puts by his son’s couch. The m odel serves as a receptacle for food, and in 
the mornings the father, or his deputy, places the daily food ration in  this 
receptacle.

On m oonlit nights the novices are taken once in every eight n ights, later  
only at full moon, to the river for a bath am idst a festive procession .32 The 
party  is headed b y  a few young m en playing their Asa-ocarinas being follow ed  
b y  a few older men who shout or sing into pumpkin and bamboo trum pets, and 
these again are followed by the rest o f the men who surround the novices and 
accom pany the march by singing or crooning. This uproar m ainly serves the  
purpose o f keeping the wom enfolk aw ay, but, on the other hand, it  is also in ­
tended to  highten the solem nity o f  the occasion. Such a festive bath ing takes 
place about fiv e  tim es in the course o f  a four m onths’ segregation.

The onerous duty of providing for the festive party entirely falls upon the 
shoulders of the women. They have to procure food for the men engaged in  the 
A sa-festivals. I f  they  slacken in their duties, the Asa itself warns and threatens 
them  w ith the direst consequences. The warning for the A sa is given  b y  the 
m en who move into the village am idst a terrific din : shouting, m aking all kinds 
of noises and beating their drums. Terrified, the women flee from the A sa but, 
as a reminder o f its warning, the m en drive sm all sticks into the ground before 
their homes and fasten fresh leaves on them.

Bogadjim  consists o f four clearly delim ited parts, and out o f  these parts 
on ly  Sarrar and Gorima share a common Asa-house while the other tw o parts

62 This co n trad ic ts H offm ann  s s ta te m e n t who rep o rted  th a t  du ring  th e  fo u r m on ths 
th e  you th s were fo rbidden to  w ash or b a th e .

7*
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o f  the village have an visa-house each. Therefore it not seldom happens that  
one A sa  goes to v is it  th e  other in a festive  procession.

During the four m onths of segregation another cultic object is also achieved. 
I t  is during this period th a t the novices com e to  know the A sa  and that they  
are introduced to th e  visa-cult.

The climax o f th e  festive period is reached w ith  the closing ceremonies 
th a t mark the end o f  segregation when the in itiated  are allowed to reenter 
th e  village. For this solem n occasion m eat has been collected of pigs, large snakes, 
pouched mammals, crocodiles, monitor lizards etc. The meat o f these animals 
is  cut into chunks, p u t in to  wicker-baskets and sm oked over the fireplace in 
th e  visa-house. A t la st th e  great day itse lf  arrives. According to  Hoffmann, 
w hose description has been taken over by H agen ,33 the period of the four months 
cam e to  an end on th e  6 th  of May (1893). The preparations had already been  
m ade for the great festiva l which would take place on Monday. Ropes of rotang 
were brought and grass and gay coloured p lants were wound around them . The 
food  receptacles (m odels o f  huts) of the in itia ted , and flowers etc. were tied  
on to  the rotang ropes, and these garlands were fastened across the road to two  
palm -trees that stood at th e  entrance o f the v illage. Obviously, this was meant 
to  be a kind of festive  portal through which th e  relatives of the in itiated  and 
th e  other guests to th e  visa-festival were to enter the village. Visitors had been 
pouring in from Saturday on b y  sea and over land from  every direction. On Saturday  
n igh t there was m uch excitem en t in the village. Y oung and old men were sitting  
round a huge bonfire at th e  visa-square singing to  the accompaniment o f drums 
u n til well into Sunday m orning. Then com m enced the bathing o f the novices. 
A fter the bath the hair o f  the novices was shaved  o ff from the forehead, tem ples 
and nape including the eyebrow s and eyelashes. N obody slept a wink the following 
Sunday night either. M onday morning the novices, clean and shaved, put on 
their  mel-s, plaited w aists and head-dresses, the latter consisting o f  hen- and 
parrot-feathers, ornam ented w ith shells and filed  dogs’ teeth. The festive equip­
m en t includes a net bag containing the kit o f  grown-up men. The bodies o f the  
n ovices were painted w ith  red, blue and w hite colours from head to foot. The 
girls, the small children and the uninitiated boys were similarly decked out and 
p ain ted  late Monday m orning.

A ll the preparations complete, the participants ceremoniously formed a 
procession. At the head o f  the group marched an old man w ith a drum in his 
hand, behind him cam e sm all girls, then the novices followed by the men. 
The rear was made up b y  another old man who, like the one at the head, carried 
a drum . Beating drums and singing, the procession first passed around the village  
and th en  went through it  and finally settled down at the centre of the village

53 See also H o ffm a n n , 1894, pp . 57—62.
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where everybody received one gulp of water and a piece o f  roasted pig or snake.34
Essentially, th is brought the festive cycle to its  end, y e t some concluding  

acts deserve m entioning. One o f these was that the in itiated  had to v isit the  
neighbouring villages and there m ake an ostentatious display of their orna­
m ents. The villages v isited  were expected to present pigs and dogs to the arriv­
als. Were the gifts deemed insufficient, another and y et another procession 
was arranged and if  no satisfactory result could be brought about, the stingy  
villagers were eventually  threatened with w ar.35

The A sa  played an im portant role not only at the initiation of youths but  
also at interm ents. Hagen describes the custom  for us writing that the A sa  
appears at the bier o f the dead person »in order to  paint his body. The fright­
ening sounds o f the /isa-horn are heard from afar, the women take to  fligh t 
in sudden terror. The blower of the horn appears and paints the dead b od y red 
and w hite, and covers it up with wreathes tw isted from  the large red roses o f  
the hibiscus. Sounding his horn once more he then disappears«.36

About the A i, in  Bongu the correlate o f the A sa , K unze  reports an in ter­
esting story. Once upon a tim e, the A i, who was an ogre, lived in the v illage. 
He never worked in the fields but always stayed at hom e. It often happened  
th at when the men came home from their work on the fields, they found some 
o f their children m issing. D isgusted with these strange happenings, the m en one 
day stationed them selves in ambush and saw how the ogre killed the children 
w ith a spear that were playing in front of his home, how he dragged their bodies 
into his hut and devoured them  there. Infuriated, th ey  banded together to  
destroy the A i, surrounded his hut, set fire to it  and the A i  was burnt to death  
in his own home. A fter a tim e a coconut palm and pum pkin grew up on the site  
and also the tree the seeds o f  which are now put on the rattles used at the A i-  
festivals. Ever since the A i  refrains from devouring children and lives on p ig s .37

In trying to  determine the essence of the A i H anke, who had been in charge 
o f the m issionary services in  Astrolabe Bay for the Rheinische Missions-Gesell­
schaft and was head o f the missionary establishm ent in  Bongu, writes as fo llow s38 
in his Bongu grammar and vocabulary : » A i  is a m ythological ogre who plays 
the leading part in the secret cult of the Bongu people. As the legends have  
it , the A i  used to destroy the fields, devour all the crops and when at last caught

34 Hagen, 1899, p. 234. »W hile he has n o t y e t b een  circum cised, he is n o t allow ed to  
e a t p o rk  or dog’s flesh  . . . h u t  on ly  fish , crabs and v a rio u s  m ussels.« Hagen, 1899, p . 247. 
»D ogs, pigs, crocodiles as well as large snakes are food fo r festive  m eals, w hich are  fo rb id d en  
to  wom en, and  m ay  be p repared  and  eaten  only b y  th e  m en  a t  th e  .-fsa-place in  f ro n t o f th e  
^Isa-house or a t  som e d istance  from  th e  village.«

35 Hagen, 1899, pp . 234— 238.
36 Hagen, 1899, p . 259. H agen  subm its tw o sto ries o f  th e  A sa  in  th e  ap p en d ix  to  h is  

w ork , b u t these have  no significance from  the  p o in t o f v iew  o f ou r subject.
37 K unze , 1926, p . 91.
38 On th e  m issionary  w ork  in A stro labe B ay , see am ong o thers : Bergm ann, 1894 ;

Nachrichten, 1894, p. 3 3 ;  1897, pp. 6 5 - 6 6 ;  1890, p. 8 9 ;  1898, p. 69.
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and brought into the village he began to devour the children. H e was burnt to  
death  but from his ashes grew plants o f  which the instrum ents em ployed at the 
rites o f  the secret cu lt are now made«.

»The A i  festivals, to  which wom en and uninitiated young boys have no 
access, m ainly consist in  rich meals th at are accompanied b y  ’m usic’ played 
on  bam boo reeds, pum pkins, flu tes and w histles. Here in Bongu the scene for 
th em  is, as a rule, laid at som e hidden spot in the depth of a forest. I f  the weather 
is unfavourable, huts put up expressly for this purpose or the ordinary m en’s 
houses are used.«38“

In  Bongu the term  for circumcision is m ulun.39

Werner reports in itia tion  rituals from the interior o f A strolabe B ay. His 
observations refer to  the village Dam un where, according to  him , circumcision 
is n o t practised but th e  initiation cult exists. He thinks in itiation  could have 
been  performed only at greater intervals since there were great differences in 
age betw een the novices. The youngest could hardly have been more than 4 
years old, whereas th e  oldest might have been about 16—17. The number of 
n ovices was six all in all. »The party proceeded to  a rivulet in  the nearby forest 
w here i t  settled down on m oss-covered rocks. After a fire had been m ade, some 
o f  th e  men began to  shave. Thereupon the rites proper were started. At the 
further end of a gorge like ravine o f the brook a kind of a yokç was put together 
from  sticks. On its horizontal upper bar plants were fastened in a w ay that they  
form ed a  hanging semicircle. One of the m en placed him self in front o f the yoke, 
got hold  o f one novice after the other, spat a chewed mass of red colour on chest 
and  back, and delivered a few  energetic strokes on the body w ith  the stalk of 
a p lan t. After this treatm ent the novice, who had previously taken o ff his cloth­
in g , passed through the lea fy  semicircle under the yoke, stepped into a mould 
form ed b y  the riverbed where he took a long bath w ith ablutions. During these  
proceedings one of the older men was sitting  on a  rock overlooking the scene, 
singing a  song and beating his drum. The ablutions of the novices having been 
fin ished , the rest of the party  also took a bath though somewhat aw ay from the 
yok e. E qually interesting were the closing acts which consisted m ainly in a 
cerem onial shaving o f all hairy parts of the body leaving only a  circular tuft 
on th e  top  of the skull, w hich was then be sm eared w ith  red paint . . . .  For the 
sh av in g  broken pieces o f  glass-bottles were used. All the hum an offal such as 
hair and  nails, were carefully gathered up and then burned, doubtless to  protect, 
the persons concerned from  harmful magic. In the end a number of sm all bunches 
of flow er, such as were used to  decorate armlet bands with, were spat upon, 
th en  tied  in  large leaves, and the packages, about a foot long, were slow ly burned 
to  cinders by holding them  over a f ir e . . . .  «

380 H anke , 1909, p . 121. 
39 H anke, 1909, p. 190.
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»H aving com pleted their festive attire b y  putting on necklaces o f glass- 
beads, new clean loincloths and armlet bands th ey  formed a procession and set 
out to the village accompanied by beating drums and boys carrying betel and  
cocoa-nuts.«

»These festivals were attended b y  men only but at the dances held in  the  
evening also by girls and women in their festive attires.«40

D em pw olff gives an account o f the ghost-cult and initiation rites on Graged 
Island .41 Here the ghost is called Mesiab. » M esial> means, on the one hand, 
’ghost’ while, on the other hand, it is the proper name of a m ythological figure  
who plays a great part in the secret cult o f the men and at the initiation o f youths, 
etc. This Mesiab is identical with the nosa of the K ate (K a i)  and with the Balom. 
of the Jabem«. W om en are excluded from the cult o f Mesiab, and therefore 
every object that is connected w ith the M esiab-cult is kept carefully hidden in  
the communal houses o f the men. In honour o f the Mesiab the men perform a 
ritual dance called the »flam e-of-the-M esiab«  in  the secrecy of their club houses. 
After the dances have been performed, the M esiab  stays on in the m en’s house 
w ithout asking for food any more. If after a m onth’s tim e he again wishes to  
be fed, then a new feast will be prepared for him. W hen he has had his fill he 
sets out on a journey. A stand of bamboo is erected in the village square as soon  
as he has left, and while this stand is still there, the Mesiab is away. During his 
absence the kasusi-flute is being kept in the m en’s house where »it bewails its  
ancestor — the M esiab  is its ancestor — who is staying away so long on his 
journeys«. W hen the women hear its sound th ey  ask w hy the flu te has not gone 
aw ay too. Then the m en answer that the M esiab  has left it at hom e, and that 
is why it  complains. While the Mesiab is aw ay it  is forbidden to sound a drum  
or to make any similar noises. W henever food is being prepared, som e o f it  is 
taken to the m en’s house and set before the flu te  that it  m ay also partake in it. 
The cult of the M esiab  also includes the kag-pipe, a pipe made of bam boo. The 
kag-pipe is not a m usical instrum ent, it  is used only as a speaking tube. Another 
type of flute, the sabim-flute, also belongs to  the parapharnelia of the M esiab-cult. 
It is not kept in the m en’s house but in the forest. Sometimes the men build  
stands from bamboo with jungle creepers, climb on top of them  and play their 
flu tes there. As soon as the women hear th is sound they ask about it , and then  
th ey  usually get th is answer : »The M esiab  calls, you  must prepare food and 
bring it to him«.

The initiation o f the youths com m ences w ith a procession. Here the novices 
appear adorned w ith  armlet bands, boar’s tusks, dog’s fangs, shells, combs 
and belts. After the procession is over and the finery and make-up o f the youths  
have been sufficiently admired, the parents set taro, bananas and yam s at their 
son’s feet. Then the uncle or cousin, who has presented the novice w ith  fineries,

40 Werner, 1911, pp. 1 8 2 -1 8 3 .
41 By a n o th e r n a m e : R ag e tta . A u finger, 1942 — 1945, a ., p. 631. Map.
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goes up to his candidate, pulls at the jo in ts o f his fingers so as to produce a  
cracking sound. This is m eant to he a m agic blessing and is accompanied b y  the  
follow ing words addressed to the novice : »A fter leaving this place com m it no  
more sins, be obedient to  our fathers and to  the commands of your uncles. 
W hen you com m it a sin, when you all com m it sins, that will be evil and bad for 
you , and it will lead you on to disaster«.

Following th is address there comes the com m and: »Go ahead. Return  
to  th e  forest and sta y  in the forest! Take o ff your bags and your new loin-clothes, 
and keep them  carefully in the huts outside the village. Y ou m ay eat on ly  food  
th at has been roasted on fire and you  are not allowed to cook in pots. Later on, 
when I give you the word, you will put seawater in pots and boil it. Then you  
w ill chew wood and chew roots, and boil the cud in seawater. Then take it 
back into your m ouths and with it you will sp it solem nly towards the sun and  
entreat the sun : D epart from me vile maladies and evil wounds, m ay th ey  depart 
to  you  and avoid our bodies, so that we m ay go back home in good health. M ay 
also th e  evils go to you , to the sun, so that we m ay return to our homes h ea lth y  
and happy and w ithout any illness«.

W hen the novices performed these rites, »then they are made to  chew  
sugarcane, rinse their m ouths with its ju ice, swallow some of it and then spit 
it  out. They rinse their m ouths and gargle w ith  cocoa-nut milk and spit it out«. 
A fter th is cerem ony th ey  m ay again eat cooked food and are allowed to  live  
again in the village in the house o f the you th . Those novices who did not keep  
these prescriptions contracted severe ailm ents and recovered only w ith  the help 
of the sorcerer. During initiation the novices are strictly  forbidden to eat cu ttle  
fish , giant mussel, fishes called sae and tab , p lainly all animals that live in 
the sea« .42

A ufinger’s study, published in 1941 on the custom s of initiation and cir­
cum cision along Astrolabe B ay, is an im portant contribution to our subject. 
He relied alm ost entirely on what he had been to ld  by informants on the spot ; 
he possessed hardly any literature on the subject he was investigating. Although  
his work acquaints us only w ith the procedures o f circumcision pure and sim ple, 
stripped of all its religious aspects, y et we learn from  it in what light the aged  
natives o f  1930 still look upon ancient in itia tion  and which of its elem ents 
proved sufficiently resistant to become tradition. A t the same tim e, A ufinger’s. 
study m akes us realise that an ancient n ative  religion can sink into alm ost 
com plete oblivion w ithin  less than 40 years, and that it is necessary to check  
oral inform ation given b y  old people by com paring it with data obtainable  
from literature.

The facts related b y  A u f inger concerned localities about Madang and  
the R ai (Maclay) Coast. His study gives an excellent account of »how the old  
custom  o f circumcision, once an integral part o f  the initiation of youths and as

*- D emptvolff, 1929, p p . 208 — 212, 2 3 0 -2 3 2 .
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such, encom passed by multifarious ceremonies, transform ed into simple incision  
free o f any ceremonious adjuncts, spreading in this sim plif'ed form even in to  
such parts of the Island where the old custom  o f circum cision had never been  
practised«.

The older form , circumcision proper, was form erly practised on the sm all 
islands round M adang (Sek, Panutibun, Granget, Y abob and Bilibili), along a 
narrow coastline south of Madang as far as Melamu (K onstantinhafen) and along  
the Rai Coast eastwards till beyond Siassi.43

In the old days circumcision, as a part o f  the initiation rites, generally  
took place during the great feasts (m aror). These feasts begun after the yam  
crops had been lodged and often lasted for m onths. Their timing depended on  
practical considerations since there had to be a certain amount of food in read­
iness for the ritual meals. For this reason — but also because in betw een the  
pigs had to be grow up too — these feasts could not be held every year, from  
2 to  3 years had to elapse between two consecutive festivals.

Aufinger assum es that circumcision had a religious basis but he could  
not find any facts to corroborate his assum ption. »M y informants will not give  
away anything on th is subject, but they will keep on saying ’Kulubob m ade 
us the gift o f circum cision’«. Formerly when som ebody had died follow ing  
circum cusion, it  was the custom  to say »The Tam baran  has eaten him  up«. 
All these statem ents seem  to point to an esoteric religious basis o f circumcision.

In their languages the various natives called circumcision by the word  
mulung and it is still known by that name. This word m eans »great festive pom p«  
in distinction from  maror, »the usual festive pom p«. Circumcision was per­
formed on the youths at the beginning of their m aturity . When the elders had  
fixed  the date o f  circumcision, the youths hid in the brushwood where huts 
had been built for them . W hile the novices lived  in these huts they were not 
allowed to m eet wom en. They were forbidden to eat m eat or fats, and their m eals 
had to be prepared w ithout any fat or water. Prohibition was extended to  a 
certain type o f red fish ( tak)  too. During the in itia tion  the »uncle« (this word  
was used in a m ost general sense) was responsible for the novice. It was he who  
made the ornam ents for him  and dressed him  up in  his festive attire for the  
procession taking place after the circumcision. The novice’s father w as not 
allowed to he present at the act of circumcision. N or was any novice allowed  
to watch the circumcision o f another. During the operation the novice sat on 
a tree-trunk w ith  outspread thighs and legs p u ttin g  his hands on his knees. 
The »uncles« kept him fast in this position ; one sat behind him and em braced

43 T his s ta te m e n t is d o u b tfu l, a t  least as fa r as th e  d a te  is concerned. B o th  M iklucho-  
M aclay  and  Hagen  m a in ta in  th a t  a lread y  abou t 1871 an d  1893 th e  supra-incision ty p e  o f c ircu m ­
cision was p rac tized  in B ongu and  B ogadjim . T hus, if  we accep t th e  theo ry  th a t  supra-incision  
developed from  circum cision p ro p e r we m ust assum e t h a t  th is  change had taken  p lace  m uch  
earlier.
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his ch est ; an »uncle« sat on each side o f the novice holding tigh t his hands and 
legs. U sually it was the grandfather who performed the operation on his own 
grandson. Anyhow it was always an old and »big« man who was entrusted  
w ith  th is  office. As a cutting instrum ent th ey  used a hard stone (galling ) . 44 
P rior to  the act o f circumcision, the m aster o f ceremonies repeated th e  follo­
w in g  m agic formula over the cutting instrum ent : »Oh, fire-stone not any more ; 
oh, H a i’es-his-tooth now ; little  fish  quick catch , bite through, hold tigh t« . That 
m eans : as the shark bites the little fish  in  tw o w ith  one bite, so shall the knife, 
w hich is no more a stone but a shark’s too th , quickly cut through the prepuce. 
A fter th is incantation the master of cerem onies, with his left hand, got hold 
o f  th e  prepuce of the novice who was sittin g  in  front of him, pulled  it  as far 
dow n as he could over the glans »and w ith  a quick cut, at a rectangle to the  
penis, cu t off the dorsum o f the prepuce. Thus, this was a circum cision in the 
real sense o f the word«.

The operation performed, the m aster o f ceremonies uttered som e magic 
w ords over the wound. The blood was cought up in a bamboo stick , dried on 
the su n  and mixed up w ith  ochreclay to be used later for painting th e  novice 
w ith  it .  Finally, the wounds were bandaged w ith  green leaves. U n til the wounds 
had been  healed the youths were not allow ed to  leave their h u t in  th e  forest. 
D uring the night th ey  had to sleep naked on their backs with feet spread wide 
apart. The elder men took  great care th at th e  novices should n o t change this 
position  w hilst asleep. During the day th e  penis was fastened to  their bodies 
betw een  the thighs b y  means o f long, narrow leaves. After the w ound was healed, 
w hich  usually took 3 —6 m onths, the novices returned to their village am ongst 
cerem onies and decked out w ith  their »great festive attire«, their bodies painted  
w ith  th e  blood from the circumcision.

T he ornaments to th is great festive attire had been made b y  the »uncles« 
and i t  was also they  who dressed and pain ted  the novices fo” the ceremonial 
procession . They accom panied the young m en back to the v illage. For their 
offices these »uncles« received gifts from th e fathers such as dogs, p igs, wooden 
bow ls and so on, equivalent in value to the ornam ents with which th ey  presented  
th e  you th s.

Because of the frequent deaths follow ing circumcision, th is procedure 
w as g iv en  up. There was always a possib ility  for accidents, thus for instance i f  
th e  hand  of the operator shook he cut the frenulum  preputii or injured the glans 
p en is. On Sek island, where a great number o f deaths had occurred, th ey  stopped  
circum cision altogether.

44 H agen , 1899, p . 192. » T he  B ogadjim  people  th o u g h  th ey  have stee l kn iv es m ostly  
u se  b am b o o -sp lin ters an d  obsid ian  slivers for circum cision . A t the  square in  f ro n t  o f  th e  S te­
p h a n s o r t  H o sp ita l, where once th e re  h a d  stood a n  A sa-house  of a one-tim e village, I  m y se lf have 
fo u n d  a n  obsid ian  clum p, th e  size o f a  child’s h ead , t h a t  b y  all p robab ility  h a d  b een  used  for 
c ircum cision .«
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In the last 20 —30 years circumcision proper gave way almost everywhere to  
supra-incision, and »today everywhere in the places m entioned above, excepting  
Sek, supra-incision has come to be practiced. L ately, th is manner of circum cision  
has been spreading further north and also inland«. Nevertheless the islanders 
and the inhabitants o f the coastline believe circumcision to be their exclusive  
prerogative.

According to A u f  inger, the wom en are responsible for the wide-spreading  
o f  this custom . »The saying is that women who know som ething about it  w ill 
on ly  marry circumcised men«.

In places where supra-incision is the prevailing custom , the boys are oper­
ated  upon at an age between 8 and 12. No religious ceremonies are attached  
to  this operation, nor is any definite date fixed  for it  in advance. On a num ber 
o f  boys having reached a certain age in the village, the elders decide to have  
the operation performed on them . They inform the fathers of the candidates 
about their decision so th at the necessary preparations should be made.

Supra-incision takes place near some river or brook. In the forest huts  
are built for the novices. There are no special prohibitions whatsoever. The 
boys are told that th ey  still have some of their m others blood in them , and th at  
th is has to be rem oved, so that they might develop into strong and handsom e 
young m en.45

The operation itse lf is performed in the following manner. »One o f the  
doctors pushes the thick end of a leafstalk o f som e decorative plant betw een  
the glans penis and the prepuce of the youth  who is sitting in front o f him  on 
a tree-trunk. Tightening the prepuce over the stalk, he makes a long cut w ith  
a sharp bam boo-knife.« The other »doctor« collects the blood into a split cocoa- 
nut-shell, which is afterwards burried, blood and all. The youths then  wash  
in the river or brook, and their wounds are bandaged in the manner already  
described. The wounds usually heal in 2 to 3 m onths. During th is tim e the  
youths stay in the forest. After the tim e o f their segregation is over, th ey  are 
festivelly  arrayed and in a solemn procession led back into the village. »In  this 
w ay circumcision has radically changed in 20 —30 years both in its form  and  
religious content. As supra-incision the custom  has been spreading unresistingly.«46

Though it lies outside the Astrolabe B ay territory, m ention m ust be made 
o f Karkar (Dampier) Island47 because of the sim ilarity o f its initiation rites to  
those o f  the B ay region proper. An early and only description of the in itiation  
ritual there can be found in the writings of Kunze  who was the first m issionary 
on the island.48

45 This ex p lan atio n  has been  know n from  o th er a reas too . See for instance N illes , 1940,
p . 97.

46 A ufinger , 1941, pp . 25 — 39.
47 L ittle  is know n  ab o u t th e  e th n o g rap h y  of th e  people on K a rk a r Island . See : K unze  

1896 ; N achrichten , 1894, p . 47 ; Höltker, 1937 ; H ubers, 1942—45,
48 K unze , 1892, 1897, 1926.
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According to him , the m ost essential part of the natives’ religion is the  
cult o f  the Bara/c-ghost. The ghost itself is known all along the shores o f New  
Guinea, although by different names. On the island of Siar he is called Mesiab> 
in Bogadjim  they call him  A sa. The festivals in honour o f the B arak-ghost are 
held at uncertain dates, yearly, every other year, or at even longer intervals ; 
th e y  celebrate it  now in th is and then again in another village.

W om en m ust not take part in any cultic activities connected w ith  the  
B arak ; they  are not to  know anything about m atters concerning it , and must 
not even  set eyes on any item  of the religious parapharnelia.

The m ost significant o f the festive proceedings arranged in honour o f  
the B arak  is the one connected with the in itiation  of youths. A t the festival 
in K ulobob, which was attended by K unze  in November 1891, a number o f  
boys were indoctrinated in the ghost-cult. The candidates were selected b y  the  
elders from among the boys between 9 and 12 years of age.

As a rule, these inauguration ceremonies commence w ith declaring the  
young boys mature. M aturation and, in general, all other festive proceedings 
take place in the gogoi and on the square in  front o f it. Gogoi is the designation  
for a hut built especially for cultic purposes. In it are kept the ritual musical 
instrum ents made o f pum pkin and bam boo. W hile the Barafc-festivals are on, 
every wom an and child m ust avoid the place o f the ceremonies. Sentinels are 
set w atching that nobody should stea lth ily  come near it. The festive square 
itse lf  is fenced in. The gogoi is beautifully adorned. Long poles are driven in the  
ground round about it and these are decorated with m ulti-coloured foliage. 
Sim ilarly decorated sticks are pushed across the roof of the gogoi. Apart from  
tw o narrow openings the inside of the hut is com pletely barred from the outer 
world. E ven the two small entrances are screened from profane eyes b y  m ats 
set up wall-like in front o f them.

W hen Kunze  arrived at the place of the festival, the solem nities had already  
been going on for 3 —4 days and a number o f youths had already been declared 
m ature. Many mountain-dwellers were present as visitors. All along the front 
o f th e  gogoi the youths o f Kulobob were lined up in rows. The m ajority o f  
them  had already been initiated. Among them  were standing those who were 
to be declared mature on th at particular occasion. A curious figure was stately  
w alking up and down in front of the line. H e had a huge m ask on his head, 
a real work of art o f  Papuan wood-carving. I ts  facial part looked awful, resem ­
bling rather some ante-diluvian monster than  a hum an’s face. To the top  
of the m ask a decorated pole was fastened, som e two meter in length. This not 
only m ade the mask extrem ely heavy to wear, but caused great d ifficu lty  for 
the wearer to keep his balance. W henever at certain peculiar m ovem ents or 
bendings of the body the pole swung dangerously beyond its centre of gravity  
it  cost the man no sm all effort to keep his balance and he was thus in  constant 
danger of giving away his identity . The attire o f this figure was rather different



SOME NOTES ON T H E  E T H N O G R A PH Y  O F N E W  G U IN E A 109

from  what the Papuans usually wear. His body w as covered by a m uch-worn  
European overcoat, on his back hung a » latvalap«, a loincloth made o f tw o  
coloured bandana handkerchiefs. In both hands he held boar tusks. H aving, 
for some tim e, walked up and dow n the line of the youths w ith peculiar m ove­
m ents of the head he presently stopped in front o f one o f  the candidates, glared 
at him, then hit him  on the forehead with his f is t , or on the chest, and thus 
declared him »mature«. During these proceedings the youths displayed greatest 
solem nity and attention. Moreover, on some faces fear and even horror could  
be noticed.

W henever a Barak  personificator had grown tired, he disappeared, and  
another man took his place w ith the same mask and attire. He behaved in m uch  
the same way as the first man did. Every time he seized a candidate, as i f  at a 
sign, 3—4 of the young men already initiated rushed at the novice, caught 
him , threw him up in the air, and caught him again. Then one of the lads pressed  
the n ovice’s face against his own chest so that the novice should not see w hat 
was happening around him, some other lads were holding him tight while the  
Test o f the youngsters were h ittin g  his hack w ith  open palms or w ith  tw igs 
broken from the nearby trees. Thereafter tw o m en each seized the n ov ice’s 
lim bs and began to pull at him , as if  they w anted to tear him to pieces. This 
was done with the idea that thereby the young man grows big and strong. H ad  
the Barak  not beaten him, he w ould remain small and weak. When all th is had 
been performed, the oldest man o f  the village, M adana by name, delivered a 
moral hom ily to the novices charging them  w ith  the duty of keeping silent 
about what they  had seen and experienced and not to  give it aw ay to  the  
women. In the days following the youths had to  fa st, and for a certain period  
th ey  were forbidden to eat m eat and taro. Then the in itiated  youths w ent into  
the nearby forest where they spent one night in  hiding. The next morning th ey  
boarded canoes, and in the com pany o f a few men sailed over to Rich Island. 
W hile they were away, dishes were heaped up on the festive square with cooked  
taro, bananas, pigs’ and dogs’ m eat. The food was m eant for the Barak.

To the question why the you th s were to hide, th ey  answered : »The B arak  
has eaten them , that is what we te ll the women and the girls ; in a few  days  
he will spit them  out again«. A nd, truly, a few days later they  returned from  
Rich Island, and naturally they  m aintained to have com e rightaway from the  
stom ach of the Barak. The Barafc-festival was continued. Now came the second  
part of it. This took place in the gogoi. Here 10— 12 large wooden drums had  
been placed, and all o f them  were being beaten day and night b y  tw o m en  
each w ith heavy clubs in a varying rhythm . N ext to every drummer stood another  
man ready to take over when fa tigu e set in. These m en played on b am boo- 
pipes in the m eantim e. Another 2 0 — 30 men were playing on bamboo-pipes too. 
T he sound of the bamboo-pipes w as strengthened b y  an instrum ent like a horn 
giving off a boom ing sound. Time to  time they stopped the drumming. During
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th ese  intervals one o f the m en addressed the party through a bam boo-tube  
in  a disguised voice. This m an represented the Barak. W hen he stopped talking, 
th e  rest o f the men answered in a choir, and in th is w ay a sort o f dialogue took  
p la ce  between the B arak  dwelling in  the gogoi and the m en gathered in his 
honour.

The men who stayed  and feasted in th e  gogoi were supplied w ith  taro, 
b an an as, dogs’ and p igs’ m eat by the wom en. The dishes filled  w ith  food were 
placed, on a long platform , and everybody helped him self from  the bowls to as 
m u ch  food as he liked.

W hile the Bara/c-festival lasted, great numbers of men v isited  it  from the 
neighbouring villages. T h ey  came on foot or on canoes ; even  people living in  
th e  farthest parts o f the h ills put in an appearance. The visitors joined in the  
drum beat and m usic-playing, taking turns at the instrum ents. Thus, the noise 
in  th e  gogoi was kept up practically all the tim e with the exception  o f a few  
breaks while the Barak  w as reciting his part. Men from the neighbouring villages 
som etim es came tw ice or even  three tim es. A ll this showed organization and so 
d id  th e  fact that everyone on the island knew  exactly when he was supposed  
to  appear in Kulobob at th e  Barafc-festival. Naturally the R ich-islanders were 
also there among the v isitors. During the tw elve-day Barafc-festival, according 
to  K u n z e s  estim ation, at least 2000—2500 m en visited K ulobob. N ot only 
th e  inhabitants of the coast were there but also the m ountain-folk.49

In  earlier days circum cision was know n everywhere in  Karkar Island. 
In  th e  villages on the coastline, however, it  is no longer practised  probably 
b ecau se  of the physical pains it  causes. The m ountain villagers still observe it .59

K unze  states, there w as usually a swine-m arket held at th e  tim e of the 
fe s tiv a l. The pigs were tied  securely and la id  down in front o f  th e  hu t. Then the 
m o st respected elder o f  th e  village pointed w ith  a stone-axe to  each pig in turn 
an d  called upon the buyer to  come forward. A m idst great noise and, often , drum 
m u sic, the buyer rose, togeth er w ith all the m en from his own village, went up 
to  th e  selected pig and p u t down the price.51

2 .

The summary o f th e  available literature as outlined in the preceding chapter 
seem s to  confirm that b y  relying on literature alone it  is only possible to arrive 
a t incom plete, fragm entary solutions of th e  problems that present them selves 
to  u s. This is mainly due to  th e  fact that m ost o f the written sources date back 
to  th e  last decades o f  th e  19th century, i. e. to a tim e when ethnographical 
m ethodology  was still undeveloped. But apart from this, it  m ust be adm itted

49 K unze, 1892, p p . 196—207.
60 K unze, 1897, p . 84.
51 K unze, 1897, p . 78.
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that, except in A u finger’s study, in itiation  and ghostcult have never been in 
the centre of scientific interest and the m ajority o f the sources m ention both  
these subjects only in passing. The fragm entary and incoherent presentation  
is also a consequence o f the fact th a t m ost authors lacked a proper knowledge  
of and experience in scientific ethnography. The reports o f the German protestant 
missionaries are more in the nature o f  descriptive stories o f local life, which  
as such were chiefly  intended for publication in popular missionary periodicals 
and bound to respect their peculiar view points.

Besides A u f inger, only three authors possessed some expert ethnographical 
knowledge. M iklucho-M aclay  did splendid spade-work in his days, and his 
experiences served for a long tim e as a guide in the study of the peoples o f  
Astrolabe B ay.52 I t  is deplorable th a t his scanty knowledge of the native lan­
guages and the esoteric character o f  in itiation  and ghost-cult made it im possible 
for him  to get better acquainted w ith  the questions of native religious life .53 
Hagen, who was working as a physician  in Astrolabe B ay, concentrated his 
valuable work upon the material culture of the natives. U nfortunately, he too  
had difficulties w ith the native languages, and as regards religion he w as there­
fore compelled to rely almost en tirely on information supplied by the m issionar­
ies which, of course, could not be satisfactory from a scientific point o f view . 
D em pw olff was m ainly interested in the study of native mental culture to  w hich  
he made some valuable contributions. H e also directed his attention to linguistics, 
and so his remarks on ethnographic points remained rather casual and fragm en­
tary. From among the missionaries K u n ze’s work is perhaps the m ost useful 
but his highly colourful tableaux vivan ts  do not touch upon m any points im por­
tant to  us.

It is a cause for regret that K u bary, who spent m any years in A strolabe 
B ay,54 has left no im portant contributionon the ethnography o f this region, all the 
more so as his precise working m ethods are well known from other territories.55

Summarising, it is obvious th a t the reports from the end o f the last century  
could leave no com plete picture o f in itia tion  and ghost-cult as it existed  in  those  
days. On the other hand, as can be deduced from A ufinger’s reports, b y  to-day  
an entirely different situation prevails, the old cult and rituals are buried or 
dim m ed in the minds of the n a tive  informants them selves to such an exten t  
that there are no longer any means at our disposal to  reconstruct a reliable and 
com plete picture o f the past.

52 Finsch, 1888, b . p . 37. p. 64 ; R o m illy , 1886, p. 221. H e w rites  : »W e saw a few  canoes 
com ing off to  us, b u t  th e y  seemed ra th e r  sh y  a t  f irs t, till I sh ou ted  o u t th e  m agical nam e of 
M aclay ; th en  th ey  cam e up , as fast as th e y  could.« See also : F insch , 1885, p. 9.

53 M iklucho-M aclay, 1876, pp. 303 — 308 ; Миклухо-Маклай, 1950 — 1951, I I I ,  pp. 
9 0 - 9 4 .

64 K ubary  was in charge of a s ta tio n  o f th e  New G uinea C om pany a t  K o n s ta n tin h a fen . 
Schm eltz, 1897, pp. 134— 135. H is a c tiv ity  w as, u n fo rtu n a te ly , re s tr ic te d  to  his official du ties 
a n d  to  th e  sho rte r tr ip s  o f exp loration  connected  w ith  th em . N achrichten, 1888, p p . 60 —64.

55 See e. g. K ubary, 1889; K u b a ry , 1892 ; K ubary, 1895.
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Particularly poor are our data concerning the psychological bases o f in iti­
a tio n  and ghost-cult. T hough we may say th at we possess the descriptions o f  
m o st o f the features th a t m ay once have been essential elem ents of the ritual 
o f  in itiation  yet the nature o f this material does not in itse lf enable us to draw  
inferences as to the psychological groundwork o f these native observances.56 
Therefore, our work m u st be directed first o f all to establish the place o f the 
A stro lab e Bay in itiation  w ith in  the cultural h istory o f N ew  Guinea.

In our opinion, th e  fragm entary descriptions deriving from different regions 
are really parts of one and the same ghost-cult and in itiation  ritual. This is 
corroborated by the observation that the various descriptions show m any  
p o in ts  in common, and anyhow  the v icin ity  o f  the localities, where our data  
d erive from, make fundam ental differences rather unlikely. Nor is there any  
reason  to assume fundam ental differences in  v iew  o f the cultural unity of the 
A strolabe Bay peoples, a fact that is further a ttested  by the products of material 
cu ltu re  coming from all over the Astrolabe B ay. This fundam ental un ity  is 
p roved  also by linguistic facts. According to  Aufinger s M elanesian speaking 
inform ants the in itiation  is called mulling in Astrolabe B ay, the meaning of 
m ulung  being literally »great pomp« as opposed to maror that denotes just 
»ordinary, common pom p«. The same word is used in connection w ith  initiation  
in Bogadjim  and B ongu too, i. e. in the non-M elanesian linguistic areas, meaning 
»prepuce« in Bogadjim , whereas mulung airas means »circum cision«. In Bongu  
m u lun  is used for the act o f  circumcision while mulun daûar denotes the per­
form ance itself of the operation.57 In Bongu the word maror means rich, well- 
to -d o , and the phrase m aror atar is em ployed to  express a festival th at has been  
preceded by weeks o f preparation.58

A similar coincidence o f  features can be seen in the various m yth s as well. 
T h u s, for instance, th e  m y th  of Kilibob  and M anup, apart from  a few minor 
d eta ils , can be found in  practically every locality  m entioned in  our survey. 
(A n  analysis of the m yth  and an exam ination o f its  dispersion over our territory  
w ill be given further dow n.)

I f  on this basis it  is agreed that in the descriptions given in the previous 
ch ap ter  we have before us various fragm ents o f essentially the same cult and 
r itu a l, then the outstanding features of th is cultic unity  m ay be summed up 
as follow s :

1. The initiation is an integral part of the ghost-cult. Initiation at the 
sam e tim e means the indoctrination of youths in the ghost-cult.

2. The ghost-cult and everything th at belongs to it  is secret. W omen 
a n d  uninitiated boys are excluded from it.

56 F or this reason we re fe r  only to  th e  l ite ra tu re  o f th e  sub ject an d  f irs t  o f all to  th e  
w o rk s  o f Reschke, 1935 ; J en sen , 1933, and to the  a rtic le s  u n d e r th e  re le v an t headings in th e  
E n cy c lo p a e d ia  of R eligion a n d  E th ic s .

57 H anke , 1909, p . 190.
68 H anke , 1909, p . 185.
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3. The ghost, the central figure of the cult, is an ogre or a m onster (a 
shark59) ; in some places, judging from  the masks, it is some anthropomorphic 
being.

4. Candidates are kept segregated, usually in a special building situated  
in  some remote place.

5. Initiation ceremonies take place at longer intervals.
6. Among the novices there m a y  be included boys from other villages 

on  condition that the two localities are on friendly term s and have trading  
relations.

7. The novices m ust observe a strict taboo o f food and drink.
8. During the initiation rituals every candidate is under the strict control 

o f  one of the grown-up men.
9. The ghost swallows the b oys.

10. At the tim e of the circum cision the ghost b ites the prepuce o f the  
novices.

11. The boys are contained in th e  stomach of the ghost until their wounds 
are healed.

12. At the end of the period o f  initiation, usually after partaking o f som e 
pork offered to him  in sacrifice, th e  ghost gives up the you th  and spits him  out.

13. The act of circumcision is  som etim es accom panied by the shaving o f  
th e  novices’ body. Beating, shaking the novice, and sp itting  on him m ay take  
th e  place of circumcision.

14. During their seclusion the novices receive rudim entary indoctrination.
15. The rites o f initiation being  over, the youths receive new clothings, 

new  ornaments and are painted.
16. The new ly initiated are tak en  back to the village in a festive procession  

am idst great rejoicing.
17. The cultic equipment com prises: a) masks, b) flu tes or reeds of bam boo, 

c )  bull-roarers, d)  ocarinas, e) r a t t le s ,/)  dancer’s swords and g )  ancestral im ages.

3.

Investigational results so far attained plainly point to the fact that the  
intricate combination of initiation rites in New Guinea constitutes, in essence, 
a homogeneous whole.

On the basis of his studies o f  the initiation rituals of the Bukawa and of 
the Jabim  peoples along the H uon-G ulf Coast, Deacon comes to speak o f Balurn- 
type cults, and assumes that the »highly dramatic representation of the death  
and resurrection of the novices is th e  central feature in  the rituals o f in itiation«.60

50 Speiser, 1945 —1946, p . 16, w rite s  o f  crocodiles an d  n o t  sharks. W e have been  unab le  
to  find  ou t on w h a t he based his s ta te m e n t .

60 Deacon, 1925, p. 332.

A cta E thnographica I I I / l —4
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In  h is view  »the association  of the Balum -cult w ith M elanesian-speaking peoples» 
th e  use of masks (on T am i Is.) to represent ghosts, the drinking of kava on 
cerem onial occasions b y  th e  old men and the prohibition of its use b y  the unini­
t ia te d , indicate at least th a t the Balum -cult was brought to  N ew  Guinea by  
a cultural m igration«.61 Deacon professes to  have discovered the Indonesian 
counterpart of theBaZum -type cults in the K akihan-Society  in Ceram62, and be­
liev es  »that it m ay be regarded as the prototype of the initiation cults o f the Mela­
nesian-speaking peoples in  the Mandated Territory of New Guinea, and probably 
therefore of the in itia tion  cults of the Tugere, or Marind, and o f the Gogodara 
in  S. W . New Guinea«.63

Beschke, too, conceives of the in itiation  rituals of N ew  Guinea as a cultic 
u n ity . He states th a t »on th e  whole in itiation  of the youths of th e  Melanesian 
and the Papuan tribes o f  N ew  Guinea present a fundam entally uniform  picture.«64 
A ccording to him, th e  essential characteristics o f initiation in N ew  Guinea can 
b e sum m ed up as follow s :

1. B y the com m on belief of the M elanesian and the Papuan tribes the 
gh o st either swallows th e  novices or th ey  are annihilated b y  fire. The two 
v iew s blend into each other and seem to  express the same idea : the novices 
m u st die at the beginning o f the initiation.

2. The dying o f  th e  candidate in the ghost takes place through the cir­
cum cision.

3. Following a practical training given them  during their segregation for 
guidance in the course o f  their further life  and having thereby grown ripe to 
b e true »Children of th e  ghost«  the renascent candidates enter the normal daily 
life  o f  their tribe.

4. W ith all the tribes, each individual stage of initiation corresponds to  
a natural phase of hum an developm ent.

5. W ith all the tribes, the ghost is the H oly of Holies w ithin which the 
transform ation and th e  developm ent o f  the novice is accom plished.

6. The ghost generally reveals itself as the first parents, as th e  first father 
an d  the first mother sim ultaneously, to whom  all the members o f the tribe 
ow e their rise and bod ily  existence, and all their m ental, spiritual and material 
possessions.

7. The ghost m aterializes in the flu te , the bull-roarer, the m ask, the danc­
in g  and the ghost-houte, interpreted as the body of the ghost.

8. Fertility rites close the initiation ritual. A lthough these show a rich 
v a r ie ty  of forms, the fundam ental idea underlying them  all is the sam e.65

61 Deacon, 1925, pp . 332 — 333.
62 In  addition to  D eacon's  s tu d y  on tlie  K a kih a n -S o c ie ty  of C eram , see also Jensen» 

1948, p p . 8 0 -1 2 6 .
63 Deacon, 1925, p . 335.
61 Reschkle, 1935, p . 163.
65 Reschke, 1935, pp . 163 — 164.
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Speiser deals w ith the cultic h istory  of M elanesian initiation in more than  
one instance and at considerable length .66 He attem pts to determine the place 
to  be assigned to the individual features of in itiation  and comes to the conclu­
sion that certain features are primary while others are secondary. Investigating  
the primary features of initiation in  N ew  Guinea, he established the follow ing  
essential elements :

1. Food taboos are present in  practically all o f  the initiation rituals.
2. In none of the types of in itia tion  is segregation ever missing and the  

m otif o f being kidnapped and killed b y  the ancestral spirits is often h in ted  at.
3. Teaching and investing w ith  strength are features usually present.
4. Wherever food taboos are observed, the lifting of the interdiction alw ays  

takes place among solem n ceremonies.
5. The idea o f re-birth is traceable in m ost o f  the cases.67
As regards the origin of in itia tion  Speiser m aintains it  is polygenetic  

»w ith strong tendencies to converge«. In his opinion initiation derives from  
pre-Austronesian cultural layers, n o t forgetting, however, »that it  is still being  
strongly cherished b y  the Austronesian Melanesians«.68 From among the second­
ary features of initiation Speiser assum es that the ghost-flute is pre-Austro- 
nesian while the man-swallowing ghost, circumcision and the bull-roarer are 
M elanesian cultural phenom ena.69

Comparing these findings and characteristics w ith the traits as outlined  
b y  us above for in itiation  in the Astrolabe B ay region we are forced to  adm it 
th at the initiation rites in the territory under review definitely belong to  the  
N ew  Guinean initiation complex defined as a coherent cultic unity.

B ut we m ay go one step further, for beyond these general congruities 
several particularly characteristic features o f Astrolabe B ay initiation point 
to  a considerably closer connection w ith  the in itiation  cults o f the northern  
coastal regions.

Deacon seems to  have been aware of this closer contact stating th a t in  
som e of the cults on the northern coast of N ew  Guinea, more particularly in  
the Balurn-cult o f the Huon G ulf region and the in itiation  ritual o f K aresau  
Island, he detected the purest M elanesian counterparts of the K akihan-Society  
o f Ceram. It struck him  that in these tw o geographically w idely separated areas 
in itiation  in each case closely attached  itself to ghost-cult and cu ltic-society, 
and that the ghost, alw ays the central figure in these cults, showed invariably  
the same essential characteristics. W e, too, are o f the opinion that all the ghosts 
and ogres o f the northern coastal regions, always the prime agents in in itia tion ,

66 Speiser, 1928— 1929 ; Speiser, 1 9 4 4 ; Speiser, 1945 — 1946.
67 Speiser, 1 9 4 5 -1 9 4 6 , p. 8.
68 Speiser, 1945 — 1946, p . 31.
69 Speiser, 1945- 1946, p. 17, p. 11, p . 2 6 ; Speiser, 1944, p. 13. For fu rth e r d e ta ils  on 

th e  hu ll-roarer in M elanesia see also Zerries , 1942.
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m a y  be traced back to  a common ancestral form . I f  D eacons statem ent about 
th e  cults of Ceram and K aresau Islands can be accepted, nam ely, that »we are 
d ealin g  in these tw o w id ely  separated areas w ith  the expressions o f one and the 
sam e religious cult«,70 th en  this identity is even  more obvious in Northern 
N e w  Guinea.

There is another basis which is bound to  m ake us suppose com m on origin. 
T h is is the linguistic b asis, the analysis o f  th e  ghost names as th ey  appear in 
connection with in itia tion  in Northern N ew  Guinea. Quite obvious seems to  
b e th e  common root to  bar (lu m )71 in Bukaw a and Jabim , B arak  on Karkar 
Islan d , Parak and P aku k72 in  the Aitape region and Brag73 in the Nor-Papuan  
language. Mention m u st b e made in this con tex t of the Graged and Siar Island 
M esiab , the Bilibili Islan d  term  Meriab,7i the K aresau Kaiuiar75 and the Monumbo 
M u r up, Möröb.76 A ccording to  Reschke »all th ese names of ghosts have an initial 
or fin a l syllable w ith  m bar, war or par. In th e  Graged word M esiab  the onetime 
r  changed into an s follow ing the well-known law of rhotacism . The earlier 
form  o f the word was M eriab ,77 Merab, which corresponds to the Monumbo word
M u ru p , Möröb......... T hese tribes m ust have formerly known one single ghost
w ith  common nam e, a fa c t that finds confirm ation in the close relationship 
betw een  the ghost-cults o f  the different tribes«.78 Reschke considers the root 
o f  th e  word to be o f A ustronesian origin and assum es that »the Polynesian deity  
K a n e , who com bined all these life-giving powers in one person, m ight have 
w andered as far as N ew  Guinea where he w as adopted by the ghost-cults o f 
th e  Melanesian and P apuan  tribes«.79

The findings o f  D eacon  and Reschke supplem ented by our own data seem  
to  perm it the conclusion th a t the ghost- or ogre-cult forming th e  m ost essential 
p a rt o f  New Guinean in itia tion  rituals reached Melanesian territory from the 
w e st as a culture-im m igrant, and its prototype should be looked for and found 
in  Indonesia, according to  Deacon on the Island o f Ceram.

Speiser shares th is  opinion about the Austronesian character o f the ghost- 
cu lt  seeing that in h is v ie w :  » . . . i t  seems adm issible to consider the ghost’s 
sw allow ing the candidate to  be a M elanesian elem ent which in N ew  Guinea 
penetrated  far into th e  pre-Austronesian area«.80

70 Deacon, 1925, p p . 3 5 1 —352.
71 On the D alum -c u lt  a n d  th e  in itiation  r i tu a ls  a t  H u o n  G ulf see Lehner, 1911 ; 1930; 

193 4 —0935  ; Schellong, 1889 ; Bam ler, 1911 ; K eysser, 1911; Zahn, 1911 ; H ogbin, 1947 — 1948.
72 M eyer, 1932, 1933.
73 Schmidt, 1926, p p . 48 — 56.
74 On a note e x p la in in g  h is photograph, B iró  calls th e  group of p lay e rs  o f th is  cultic

in s t ru m e n t  : m eriob-chorus.
75 Schmidt, 1907.
76 Vormann, 1915 — 1916.
77 This inference o f  R eschke’s is streng thened  b y  th e  com m ents in  N o te  74.
78 Reschke, 1935, p . 103.
79 Reschke, 1935, p p . 104— 105. A bout th e  lin g u istic  situ a tio n  of th e  n o rth e rn  coastal 

re g io n s  see : R ay, 1 9 1 9 ; Capell, 1940—1941.
80 Speiser, 1945 —1946, p . 17.
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These v iew s are not contradicted in the least b y  the fact that in some places 
w ithin the territory under rev iew , as in Bogadjim and Bongu, we come upon  
ghost-nam es w hich show no connection whatsoever w ith  the roots mbar, war 
and par. Though it is an occurrence common enough th a t cultural im m igrants, 
whether phenom ena or m aterial objects, are taken over together w ith  their  
original nam es, y e t by no m eans can this be considered a hard and fast rule. 
That this is so, is clearly show n b y  the initiation rituals in the Lake Sentani 
area, to which, as Wirz conclusively proved, the cult had been imported recently . 
»About fifty  years ago«, he w rites, »at a time when the graybeards o f  tod ay  
were youngsters, the peoples o f  Sentani knew nothing whatsoever about the  
secret cults o f  the coast-dwellers«.81 Cults adapted or, to  be more exact, pur­
chased often com e to be reshaped and remodeled. » . . .a  great m any new  ele­
m ents come to  be added to th em  in the first place, their am algam ation w ith  a 
belief in the Uarfo . . . .  «82 M oreover, the central figure of the former religion, 
the Uarfo him self, undergoes som e changes ; he now  devoures and sw allow s 
the young m en or tears off their lim bs.83 This change in form is further em pha­
sised by certain customs during initiation when for instance » . . .  . after festive  
meals the young men are w on t to  decorate their em pty  cooking vessels w ith  
all sorts o f phantastic figures w hich represent m ostly  a fish or a m onster 
(  U arfo).«si The Uarfo, as can be seen, has taken over the character of the central 
figure in the new  cult w ithout, however, giving up his old name for th e  new .

Probably, the same process took place elsewhere, too ; first of all in  the  
non-Melanesian speaking areas. The new cultic ideas embedded them selves in 
the old cultic soil. The old nam es of the local ghost or ghosts rem ained un­
changed y e t  the ghost him self becam e invested w ith  new features and qualities.

Apart from concepts relative to the ghost, there is another feature th a t  
links up th e  initiation rituals o f  the northern coastal region, nam ely, th a t cir­
cumcision, including here all proceedings w ith the penis, can be found in 
every typ e o f  them. Investigating the spreading o f circumcision, Speiser came 
to the conclusion that : »G eographically, the custom  o f circumcision has spread 
all along the northern coast o f  N ew  Guinea, though it  appears not to have pene­
trated inland to  any depths, then  along the Huon G ulf to N ew -Britain and to 
North New-Ireland with its  neighbouring islands«.

»This expansion m akes it  quite clear that com ing from Indonesia circum ­
cision first spread along th e  northern coastline o f N ew  Guinea, then  traveled  
sim ultaneously by way o f N ew -B ritain  to  the north and, on a direct route, to  
the New Hebrides and N ew  Caledonia.«85

81 W irz, 1923, p. 53. See a lso  W irz, 1928, pp . 323—355.
82 W irz, 1923, p. 61.
83 W irz, 1923, p. 65, 68.
84 W irz, 1923, p. 74. O n  th e  su b jec t o f Uarfo see pp . 24 —39. 
86 Speiser, 1944, p. 14.
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From Speiser’s investigations it  w ould thus appear th at the custom of 
circumcision, as found in the initiation rituals o f the northern shores, came 
there carried on th e  w aves of Melanesian m igration and so it  m ust be assumed 
th a t this element o f  in itia tion , next in im portance to the ghost-cult, is also of 
Melanesian origin.

We cannot, h ow ever, agree w ith S peiser’s statem ents in  every respect. 
T hus, we cannot accept h is statem ent th a t those native groups »who practise 
real circumcision speak , like the Indonesians do, Austronesian languages, whereas 
th ose  who put grass and th e  like into the urethra, m ostly belong to  the pre-Austro- 
nesian peoples«.86 W e cannot share this v iew  because on close exam ination of 
th e  proper places w hich  from  a linguistic point o f view  are to  be assigned, on 
th e  one hand, to those groups of peoples w hich practise »real circumcision« and, 
on  the other hand, to  those employing other manipulations w ith  the penis, 
w e find  that none o f  th em  can be strictly  lim ited  to M elanesian or non-Mela­
n esian  speaking en tities.

The circumcision as established by custom  in the non-M elanesian speaking 
areas clearly shows th a t pre-Austronesians do know »real circumcision« too. 
M elanesian speaking groups, for instance in Karesau, are acquainted with  
th e  piercing of the pen is, n ex t to »real circum cision«. Were the manipulations 
w ith  the penis other th an  circumcision pre-Austronesian cultural phenomena, 
th e n  they  would be m ore widely spread in  the interior o f th e  island. Today, 
th ey  occur only along th e  coast and its v ic in ity . It seems probable, therefore, 
th a t  similar to the circumcision-incision process observed b y  A u f  inger, here 
to o  w e are facing a local degeneration o f »real circumcision«.

The third essentia l com m on feature in  the North New  Guinean initiation  
rituals is the fact th a t th e  ghost-flutes p lay  everywhere a significant role. 
T his peculiarity w as n o ticed  by Deacon, who w rote : »In itiation  cults o f the 
B a lu m -typ e  in the M andated Territory o f N ew  Guinea are associated w ith the 
u se in  their ritual o f  sacred flu tes« .87 Agreeing w ith  H addon,88 Deacon thinks 
th e  flu tes to be of M elanesian origin, and takes the coupling o f the flu te  with 
th e  ghost of m onster-like properties for a further proof of an ex istin g  genetical 
linkage between the M elanesian initiation rituals and the K akiban Society of 
Ceram Island.

On our part, we disagree with H addon’s statem ent th at »we m ay confi­
d en tly  ascribe the sacred flu te s  to direct M elanesian influence«.89 Investigating

86 Speiser, 1944, p . 13.
87 Deacon, 1925, p . 335.
88 Haddon, 1920.
89 Haddon, 1920, p . 256. I n  th is  s tu d y  H addon  m en tio n s th e  custom  o f in itia tio n  along 

th e  n o r th e rn  shores and in  A s tro la b e  B ay basing his s ta te m e n t  on th e  in v es tig a tio n s  o f  Hagen, 
B ir ó  a n d  Semayer. H addon  co rro b o ra tes  our view  t h a t  th e  ghost-flu tes p lay  a considerable 
ro le  in  th e  in itiations o f th e  n o r th e rn  shores : »T h eir use  ex ten d s along th e  w hole no rth co ast 
a n d  in to  N etherlands te r r i to ry  as fa r  as th e  N im buran .«  (See p . 252). H is view  is t h a t  in itia tio n  
a n d  g h o st-cu lt connected w ith  i t  is non-M elanesian, a n d  h e  m o tiv a tes  i t  in  th is  w ay  : »W hen
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the distribution o f the ghost-flutes Speiser points out that »they are found only  
in the north and the Central Mountains«90 and, therefore, they must be consid­
ered as pre-Austronesian cultural phenomena. W e m ay accept Speiser’s v iew  
all the more as the use of the ghost-flutes is connected with the initiation ritual 
not only along the coast but also in the interior o f New Guinea, where th ey  
even p lay a central part in it .90“

Thus our investigations have led us to the following results :
On the shores o f Northern New Guinea betw een the Huon Gulf and H um ­

boldt B ay and on the outlying islands initiation rites are in more than one res­
pect essentially  the same. In the present author’s opinion the m ost sign ificant  
agreeing features are the two facts that the various names of the ghost can  
in m ost place s be traced back to the same root, and that everywhere the same 
properties are attributed to the ghost. These characteristics are clearly o f  M ela­
nesian origin. The same seems to apply to another feature, nam ely to  th a t of 
circum cision, or whatever attention  is given to the male genital organ. F inally , 
there is the use o f ghost-flutes common in all initiation rituals all along the  
northern coast line the origin o f which is obviously pre-Austronesian.

Now, since all these characteristics are also characteristics of the in itiation  
cerem onies o f  Astrolabe Bay, the assum ption appears to be justified  th a t the 
in itiation rituals of Astrolabe B ay link up w ith  those of the northern shores of 
New Guinea. It is also equally probable that the initiation cult in the Astrolabe  
B ay region combines elem ents both o f Melanesian and Papuan (pre-Austro- 
nesian) origin. Melanesian is the conception o f ghost together with all his essential 
characteristics and the circumcision as an accom panying feature o f th e  ghost- 
cult ; on the other hand, the use of the ghost-flute m ust be considered as Papuan  
(pre-Austronesian).

4.

The essential oneness of the initiation com plex as practised on th e  coast 
o f  Northern New  Guinea and the fact that the initiation ritual of A strolabe Bay  
belongs w ithin it, can also be corroborated b y  some mithological data. Thus 
th e  m yth o f Kilibob  and M anup  in Astrolabe B ay contains features w hich can

th e  coasta l people have  these  cerem onies we c o n stan tly  fin d  th a t  there  are c e r ta in  in tim a te  
re la tio n s w ith  th e  m o u n ta in  people, w hich w ould h a rd ly  be  th e  case if  the  cerem onies h a d  been 
in tro d u ced  by  th e  form er. The conviction  is th u s  bo rne  in  on  one th a t  th e  cerem onies belong 
essen tia lly  to  th e  m o u n ta in  folk. B u t th e  m o u n ta in  people are  universally  regarded  as aborig ines, 
a n d  e thnolog ists te rm  th em  P a p u a n «  (See p. 256). T h is v iew  of H addon's does n o t  c o n tra d ic t 
o u r fin a l conclusions because we do n o t believe t h a t  c u ltu ra l exchange tak es p lace  exclusively  
a long  such  rig id  lines. We also know  qu ite  well b y  now  th e  in itia tio n  r itu a ls  a n d  th e  ghost- 
c u lts  o f th e  »m ountainfolk«, an d  th a t  b o th  differ considerab ly  from  those of th e  c o as ta l people.

90 Speiser, 1 9 1 5 -1 9 4 6 , p . 11.
90“ Aufenanger and  Hiiltker, 1940, pp. 67 — 85 ; Vicedom  and  Tischner, 1943 —1913, 

I I ,  pp . 1 8 0 -1 8 5 .
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be found along the northern coastline in  all th e  localities where the type o f  
in itia tio n  as outlined above has been found predominant.

H offm ann  was the first to make know n this m yth from Bogadjim .91 
In  b is work, Hagen published the same variant, apart from a few unim portant 
d eta ils ,92 m entioning th a t th e  m yth was also know n on Siar Island.93 The m ost 
d eta iled  description o f the m yth has been given b y  D em pivolff94 though certain 
elem en ts of his version seem  to be spurious additions (the turning into a tortoise  
of M anum bu, or to be exact, Kilibob’s w ife ; th e  tortoise hunt, e tc .95). It is to  
be regretted  that K unze  gives only the nam es o f these m ythical figures as used 
in  K arkar, but even th e  few  scraps he does m ention  are sufficient to  point to  
th e  heroic-cultural activ ities of the two m ain heroes, and make it  h ighly prob­
able th a t the Karkar version belongs to  th e  sam e m ythcom plex.96 H öltker’s 
com m unication m akes it certain that the m yth  has been known on Karkar 
Island too  : »I m yself have heard the m yth from  th e natives«.97 A ufinger recently  
reported  an abridged variant of the m yth from  the Yabob Islands where w e  
did n o t know that it had ever existed.98 W e subm it this variant in full since  
it  com bines all the ch ief elem ents that have been  found elsewhere, and because  
on certain  points it m ost clearly expounds the fundam ental concept o f the m yth .

K ilibob  and M anup  were brothers. One day Kilibob  went fish ing. His 
w ife, R orpain , w ent in to  th e  garden to fetch  vegetables. Presently an arrow  
fell dow n next to her. This arrow belonged to M anup. Rorpain  would not return 
the arrow before M anup  had promised her to ta tto o  the decorations of his arrow  
on her m ons Veneris. W ith his bamboo-knife M anup  tattooed the pattern as 
was required from him . R orpain  was bleeding severely. M anup  tried to  stop  
the b leed ing with leaves, then threw the soiled leaves into the sea. The w aves 
carried th e  blood-stained leaves out to the open sea, exactly to the spot where 
K ilibob  had been fishing. W hen Kilibob saw th e  blood-stained leaves he thought 
som e harm  had befallen his wife or his brother, but on his return he found  
noth ing amiss. But while th ey  were pulling the canoe to the shore, he noticed  
th a t som ebody had been tattooing his w ife’s m ons Veneris. W hen his w ife  
refused to  name the culprit, Kilibob decided to  search for him. N ext m orning  
he called together all the men from the village, and asked them  to help him build  
a big house. He ordered each of them  to bring h im  a handsomely carved post. 
A few days later the m en brought the posts. K ilibob  examined each post w ith

91 H o ffm a n n , 1898, b .
92 H agen, 1899, p p . 281 — 285. See a lso ; Tappenbeck, 1901, pp . 57—61 ; Krieger, 1899, 

p . 128, p . 150, p. 188.
93 H agen, 1899, p . 285.
94 D em pivolff, 1910, p p . 69 —81.
95 A s i t  becom es c lear from  Dempivolff's accoun t, th e  tw o b ro thers have  been  m ix ed  

u p  in  th e  f i r s t  h a lf o f th e  m y th ic a l sto ry . Dempivolff, 1910, p . 81.
96 K u n ze , 1897, p . 65.
97 H öltker, in A u finger, 1942 —1945, b., p. 313.
98 A u fin g er, 1942 —1945, b.
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care. On one of them  he recognized the same pattern that he had seen on his 
wife. Then he found out th a t this post had been carved b y  M anup. Thereupon  
K ilibob  decided to kill M anup. W hen the holes were dug for the posts, K ilibob  
told  his brother to jum p in to  one of them  and help straighten the post. His 
intention  was to let th e  h eavy post fall on his brother and so kill him . But 
R orpain  had warned M an u p, and so he could make his own arrangem ents. 
H e asked the white ants to  dig an underground tunnel from the hole to his 
own house. N ext morning M anup  chewed betel-nut and spat the red juice of 
it  into a cocoanut-shell. H e hid the cocoanut-shell among his hair and slid  down 
into the p it. When the m en lifted the post over the pit w ith the in tention  to 
drop it  on him  M anup  hid in the underground tunnel and put the cocoanut- 
shell on the bottom  o f th e  hole. When the men dropped the post in to  the pit 
it  crunched the cocoanut-shell and the red juice splashed about. Seeing this, 
Kilibob  thought it was his brother’s blood, and th at M anup  was dead. Over­
joyed  he had his brother’s largest pig tied up so that they could kill it  for a 
celebration. But M anup  called the pig to him  and w ith his friends th ey  killed  
one o f K ilibob’s largest pigs and feasted on it. The parents feared a ceaseless 
feud between the brothers. So they  decided that the brothers had better part. 
W hen they were ready, each o f them  stepped into a canoe in the com pany of 
their friends. M anup  and his friends sailed northw est, while Kilibob  sailed south­
east, towards Dampier Straits. It is said that K ilibob  was light-skinned while 
M anup  was of a darker com plexion. When after a long tim e the w hite men 
arrived through Dam pier Straits the people of the Yabob Islands thought it 
was K ilibob  who returned w ith  his friends.

The basic features o f  this m yth, can be retraced in every version current 
in the Astrolabe Bay region. The adultery, or rather the adulterous tattooing, 
the husband’s revenge, the culprit’s shrewd escape and the parting o f the brothers 
appear w ith the sam e features in every variant. E ven smaller details show  
agreem ent. Kilibob, th e  elder brother, is led to discover the adultery b y  means 
of leaves (Bogadjim, B ilib ili, Yabob), Kilibob  notices the tattooing w hile pulling 
his boat to  shore when his wife steps over the outrigger (Bilibili, Y abob) ; the 
elder brother wants to  carry out his revenge when building a house ; he tries 
to establish the culprit’s id en tity  by the decoration on the post ; or he him self 
carves the scene o f the adultery on the wood (Bogadjim , B ilibili, Yabob) ; 
M an u p’s death is planned to  take place in the bole dug up for th e  post of a 
house, but he is helped b y  some animals, who dig an underground tunnel for 
him  ; at the same tim e he m isleads his brother w ith  the red juice o f  the betelnut 
(Bogadjim , Bilibili, Y a b o b ); the two brothers sail away (in Y abob, B ilib ili; 
in Bogadjim  only M andum ba, w ith one companion) ; these sea-voyages are 
connected with the rise o f settlem ents on the islands (Bogadjim , Bilibili).

This agreement in the details is corroborated b y  an investigation  o f the 
nam es in the m yth. In  Bogadjim  the name o f the tw o brothers is Kolibob  and
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M andum ba, on Bilibili Island  Kilibob and M anum bu, on Yabob Island Kilibob  
and M anup, while on K arkar Island Kelibob and M andumbe. In Bogadjim  and 
in  B ilib ili Island Kelibob, K ilibob  is the elder one o f  the two brothers and M an­
dum ba, Manumbu the younger. The versions from  Yabob and Karkar Islands 
do n o t mention this poin t, b u t it  is obvious th at in  the Yabob Island version, 
as th e  story of the m yth  undoubtedly shows, K ilibob  has to be the elder and 
M a n u p  the younger brother.

Accordingly, the m y th s in  Astrolabe B ay  show  a uniform appearance. 
T h is uniformity has been stressed  by Hiiltker, too , who at the same tim e called 
a tten tio n  to some further extensions of it. »The area where these m yths are 
k n ow n , reaches from A strolabe B ay to Karkar Island and, in all probability, 
b ey o n d  it, southwards as far as Finsch H aven, and to the north as far as the 
m o u th  o f the Sepik R iver and, m ay be, even further. A t any rate, a number 
o f  ta les , which I have co llected  in  the Bogia-district (such as the m yth  of Ongkai 
{  — M an u p)  and M oide (  — R orpain)  from M anam Island) substantially  agree 
w ith  th e  myth of K ilibob  and  M anup  irrespective o f the difference in the 
n a m es« .99

L et us first exam ine th e  spreading o f the m yth  to the south-east. Some 
fragm ents of the m yth can b e found with the Jabim s as also has been pointed  
o u t  b y  Hagen. Thus th e  Jab im  variant agrees w ith  the Bogadjim  one on the  
v o y a g e  of the Cassowary and the Cock, when the tw o animals steer w ith their 
feath ers, and when the Cassowary makes a hole in the bottom  of the b oat.100 
Sim ilarly  a myth has been know n from Huon G ulf where we find  : the adultery, 
th e  discovery of it, the escape o f the adulterer to  a tree, and the part the chips 
p la y  in  the story.101 This m y th  shows a sim ilarity to  the Bilibili variant too. 
T h e transformation o f th e  persecuted person into a star is a later addition or 
com p letion . The same m y th  can be found, according to Höltker, still further 
e a s t  on the Gazella-Peninsula in  the persons o f the brothers To K abiana  and 
To P u rg e .102

Northwestward, beyon d  the afore m entioned Bogia district, one again 
m eets  variants of the m yth  o f  the two brothers. In Monumbo, the version agrees 
w ith  th a t of the Astrolabe B a y  even in its details. The nam e of the tw o brothers 
is M onumbo  and Liwówó. T he elder brother, M onumbo, was married ; one day 
lie  w en t fishing to the sea. W hile he was away, L iw ó w ó , the younger brother, 
sed u ced  his wife. N ot sa tisfied  w ith this, he shaved o ff the hairs from  her mons 
Y eneris and painted a decoration  on that place. The pattern Liwówó  em ployed  
is  u sed  as a m otif in decoration to this very day. W hen Monumbo learned about

99 Höltker, in A u finger, 1942 — 1945, b., p. 313.
100 Hagen, 1899, pp . 284— 285.
101 Bamler, 1911, pp . 530 — 532 ; Zahn, 1911, p . 389. D em pw olff h as a lread y  called th e  

a t t e n t io n  to  th is m y th  (see D em p ivo 'ff, 1910, p. 81).
102 Höltker, in  A u fin g er, 1942 —1945, p. 313.
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th is, a fit  of v io lent anger seized him, he took w hatever valuable property he 
could lay  hands on and proceeded westwards. Nor did the younger brother  
want to stay  on in Monumbo. B ut he was in a d ifficu lt position. He had neither  
good boats, nor tools, etc. for Monumbo had taken all these with him. H e had 
to sail with a very inadequate equipm ent. He was already out on the open sea 
when the outriggers of his boat broke off and he had to fasten them w ith  in fe­
rior material. Later on, this misfortune repeated itse lf  again and again. W hen­
ever he had to  stop to repair his boat, a cliff rose up from the sea. This is the  
origin of the cliffs between Monumbo and H atzfeldhafen .103

I f  we take the two brothers’ parting and their going opposite w ays to  be 
the central feature of the m yth, then we find  th a t it  travelled an even greater 
distance westw ard. Gehberger records a similar brother-m yth from the M ela­
nesian speaking Samap, w est of the estuary o f th e  Sepik River, in w hich the  
two brothers are called Ribariba  and Wanakau. R ibariba  was the elder brother 
and W anakau  the younger. The two brothers had been building boats, but the  
younger brother’s boat was better, because he had cheated his elder brother 
and gave him  inferior material. As R ibariba’s vessel was not seaworthy, he stayed  
behind and began to till the earth. The offsprings o f  Ribariba  live at Tam rak, 
in the Samap territory where they  are m ainly engaged in  agriculture, and speak  
a language different from that of other groups in the same village. W anakau, 
the younger brother, sailed towards the w est w ith  his men, but later turned  
and proceeded eastwards. He died in a village nam ed Каир, where som e men, 
jealous o f  his powers, killed him. Two of his fellow-travellers learned to  build  
boats ; from th at tim e on boats have been found everywhere, while form erly  
th ey  were n ot known anywhere.104

We also know o f similar brother-m yth from the Melanesian speaking Tum - 
leo, in the A itape area. Here the elder brother’s nam e is P isil, the younger’s 
is Tanawau. (In Jakamaul the elder is K aiarár, the younger is Alevoetung  or 
Tenál.) U pon their father’s death the two brothers set out to find the soul of 
their dead m other. The elder brother went towards the east, the younger towards 
the west. »According to some of the versions, the elder brother, P is il, who 
w ent to th e  east, was of tall stature, white-skinned, shining like th e  w hite  
people. The smaller brother, Tanawau, who w ent to the west, seem s to  have 
been of dark complexion just as the people o f  N ew  Guinea are«.105 On their 
journey the two brothers were being more and more separated b y  an ever- 
widening river ; P isil kept to the eastern, Tanawau  to the western banks of 
th at river. The brothers got separated, and w hile they  were sailing ea st and 
w est, they  occasionally w ent out to the open sea to  look for each other. A t the 
places where they  reached the sea, promontories arose. On their w ay th ey  also

103 V orm ann, 1910, pp . 417—418.
104 Gehberger, 1950, pp . 296—300.
105 M eyer, 1932, p . 433.
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created  rivers ; the elder drew the beds o f  these rivers with a large spear, the  
you n ger one with a sm aller bamboo-spear. T hat is why the rivers in the east 
are w ider than those in  th e  west. It w as th ese  two brothers who had created  
everyth ing . The elder brother gave the eastern tribes their armour, their orna­
m en ts, their singsings and the Parak-system , etc. This is w hy the peoples in 
th e  ea st have weapons, ornaments, singsing, P arak, etc. different from  those o f  
th e  peoples of Tum leo in  th e  west, where it  w as th e  younger brother who intro­
duced them . This is also th e  reason w h y  th e  eastern peoples have the spear 
and th e  westerners th e  bow  and arrow.106

N o t unlike th is m yth  is the one o f  T en ál—Pisin  as known in  U lau and 
Suein . » Tenál—P isin  are tw o brothers : th e  ta ll P isin  went towards the east,, 
th e  sm all Tenál towards th e  west«. In another version Tenál—P is in  is one 
person who comes from  th e  east and m arches towards the w est.107

This east-west trend can also be traced in  connection w ith  W unekau, in 
w hose case we have to  do not with one person b u t w ith two Wunekau  brothers. 
The nam es of the tw o brothers vary but in  th e  m ajority of instances »the nam e  
W unekau  is given to the elder brother in  th e  ea st, while the younger brother is 
m o stly  called by secret nam es as in Jakaul : K aibúl, H aikau, Saikau , e tc . 
A  W unekau  priest in Suein told me that w ith  them  the elder o f  th e  Wunekau 
brothers is m ostly addressed by the name M anub  and the younger b y  the name 
R ibob« .108 Besides, W unekau  is the chief culture hero.109

I f  w e accept th e  separation and sea voyages of the two brothers as th e  
m ost essential features o f  th e  m yth then w e can virtually prove the extension  
o f th e  m ythical them e o f Kilibob  and M anup  from  the Huon G ulf to  as far as 
A itap e. (The variants o f  th e  Huon Gulf region itself agree w ith  th e  m yth  
on different details.) This general correspondence o f  traits becomes even  more 
striking when we investigate the common features apparent in the sm aller details.

Investigations in th a t direction make it  qu ite clear that as the other tw o  
brothers o f the different m yths, so are K ilibob  and M anup  o f the A strolabe  
B a y  version culture heroes, physicographical shapers and tribal ancestors. 
T hus in the variants from  Astrolabe B ay, B ogadjim  and Bilibili the rise o f  the  
islands and of the villages w as due to the sea v o yage  of Mandumba, M anum bu .110 
In B ogadjim , it was K ilib o b ’s wife who created taro. On Karkar Island, it  is 
asserted  that Mannube brought into being th e  northern part o f N ew  Guinea, 
w hile K elibob created th e  islands from his bow  and arrow, and later on the

106 M eyer, 1932, p . 433.
107 M eyer, 1932, p . 439. 
i d s  M eyer, 1932, p . 821.
109 M eyer, 1933, p . 32.
110 I n  th e  account o f th e  c re a tio n  of th e  is lan d s , w e  can  detect an  eas te rn  o rien ta tio n .



HOME N O T ES ON T H E  E T H N O G K A PH Y  OF N E W  GU IN EA 125

m ountains of New Guinea from his broken bow. In Monumbo, the existence of 
the cliffs is attributed to a voyage o f Liwówó. In Samap, the origin o f agriculture 
is ascribed to Ribariba , and that o f  shipping to  Wanakau. In Tum leo, it  is be­
lieved th at the promontories of the coastline preserve the memory of the voyages 
b y  P is il  and Tanawau, and that even the rivers were created by them  w ith  their 
spears, and everything mankind possesses was given to it by the tw o brothers. 
I t  m ust be remembered that in Tumleo the Parak  system  also is a ttributed  to  
the tw o brothers, and that in Astrolabe B ay — as Aufinger reports — circum ­
cision is believed to have been given to the people by Kulubob. M oreover, on 
Graged Island, as D em pw olff informs us, a number of customs are linked up 
w ith  K ilibob’s name : »A long tim e ago, our m aster Kilibob  h im self brought 
th is custom  to our fathers and m others, to our clansmen, to our grandparents 
and to  our ancestors, and taught us to observe it« .111

Sim ilarly corresponding traits are to be found in the m otif of boat-building. 
The boat of one of the brothers does not w ithstand the hardships o f a sea voyage, 
or it  breaks up at the first trip. In  the Bogadjim  version, M andum bu’s boat 
falls to  pieces, and only after he has tied it up w ith his m other’s sinews and 
veins, does it become seaworthy. In the Bilibili version, the elder brothers boat 
is destroyed, whereas in Monumbo that of the younger brother falls to  pieces. 
The same m otif appears in  Sam ap, where the art of building boats is given  
to  the people by the younger brother.

Particularly essential agreem ent reveals itse lf on certain points in the 
version as current in the A itape region and that o f Yabob Island in Astrolabe 
B ay. In both of them  the elder brother proceeds eastward, the younger w est­
ward. The elder brother is o f a lighter and the younger of a darker com plexion. 
There is sim ilarity even in their nam es, for in  the Aitape region one o f the broth­
ers is called Ribob, the other M anub. Another point on which the A itape and 
Astrolabe Bay versions agree is the belief that initiation and circum cision was 
introduced by the tw o brothers. From among the different ghost-nam es the  
A itape term  Parak  and the Karkar term  Barak  stand nearest to  each other. 
W e m ay even go one step further. In the Astrolabe B a y 112 as well as in  the Aitape  
region113 the m yth is well known according to which the A i  or P arak  fed  on 
hum an flesh before it  was burnt and annihilated. In both places the ghost’s 
annihilation is connected with the origin o f the ritual m usical instrum ents. 
So when they  relate the burning of the Parak  th ey  say : »In the ancient tim es the 
Parak  did not wail through the bam boo-flute«,114 and only later »did the ghost 
of the burnt Parak  return in the form of bam booflutes«.115 In Bongu, the m usical

111 Dempwolff, 1929, p . 214.
112 H anke, 1909, p . 121 ; K unze , in  Zcrries, 1942, p. 58.
113 M eyer, 1932, pp . 4 5 1 -4 5 4 .
111 M eyer, 1932, p . 452.
115 M eyer, 1932, p . 454.
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instrum ents used at th e  initiations came in to  existence from the ashes of th e  
burnt A i.116

W e do not th ink  great significance need  be attached to the fact th at the  
roles the two brothers p lay  in the m yths are often interchanged. It is far more 
essential that in all the m yths the two brothers in some w ay or other always- 
oppose each other, th a t th e y  always differ in  character, and that as culture 
heroes they  bring different things to m ankind. O f even greater im portance do 
w e consider the fact th a t in  m ost of the m yth s one o f the brothers is defin itely  
a seafaring person. H e builds the first boat, his b oat resists the perils o f the sea, 
w hile that of his brother suffers damage and perishes. If, for a working hypo­
thesis, we accept the Y abob and Aitape version to  be the original and agree 
th a t in all the others th e  nam es of the brothers merely interchange, then we 
realise that the elder brother is in every respect superior to the younger one. 
Elaborating this hypothesis, we find that th e  elder brother, who builds boats,, 
who knows about sailing, is lighterskinned and taller, while the younger, who 
is o f  dark com plexion, knows nothing about sailing and is an agriculturist. 
In  addition, the elder brother always tends tow ard the east and the younger  
tow ard the west.

On the basis o f these facts it is, perhaps, n o t undue precipitancy to  advance 
th e  idea that the antagonism  of the two hero-brothers should be looked upon as 
th e  reflection of historical processes, that is, as th e  m ythical expression o f the  
relations between th e  invading Melanesian peoples and the Papuan population  
com pelled to relinquish its  original place under th e  sun. The superiority displayed  
b y  th e  light-skinned elder brother and his orientation towards the east, also 
support the conclusion th a t the m yth itse lf is o f Melanesian origin, and that 
th e  non-Melanesian groups have taken it  over retaining the essential elem ents 
though frequently interchanging the roles o f the brothers.

Höltker also stresses th e  Melanesian origin o f the m yth. According to him  
the fact » . . . .  that in  all th e  variants the brothers separate on the sea, the one 
travelling to the N orth , th e  other to the South, and not to the East and W est 
tow ards the sea or the interior117, seems to furnish further justification o f the con­
clusion that the original carriers of this piece o f narrative were of a maritime 
(i. e. Melanesian) stock«. Höltker refers here to  the N W  and SE directions as 
applied in the Yabob variant, which correspond to  the directions W est and 
E ast respectively, as em ployed by us.118

This Melanesian character of the m yth together w ith the facts established  
b y  us, nam ely, th at th e  ghost and its nam es as w ell as the circumcision are 
M elanesian phenom ena, and that the m yth is current in all those places (with 
the exception of Samap) where the initiation ritual shows affinity to  that o f

116 So, am ong o th e rs , th e  tre e  th e  seeds of w h ich  are  u sed  on th e  d an ce-ra ttle .
117 A n o rth -so u th  o r ie n ta tio n  can be found on ly  in  K u n ze , 1897, p. 65.
118 Höltker, in  A u fin g e r ,  1942—1945, b ., p. 313.
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Astrolabe B ay, ju stify  the assum ption that all along the northern coast o f  
New  Guinea we are really facing one and the same cultic com plex of initiations.11811

5.

W hile lack o f sufficient material prevents us from dealing at any length  
w ith  its  social characteristics, we should like to  m ention that in our opinion 
in itiation in Astrolabe B ay presents a phenomenon quite close to am phictyony. 
Our sources convincingly prove that initiation is not the internal affair of just 
one or the other group o f uniform speech and social patterns. On the contrary : 
the youths of any one com m unity m ay be initiated in any other one ; festivals 
arranged in one place m obilise the population o f large areas ; in itiation cere-

118a Riesenfeld 's w o rk  cam e to  h an d  a fte r  th is  s tu d y  h a d  been  fin ished . H e analyzed  
th e  M elanesian m y th s  (R iesenfeld , 1950, pp . 350, 381 — 385, e tc .)  and  dealing w ith  th e  n o rth e rn  
coasta l region, specially  w ith  A stro labe  B ay  (R iesenfeld, 1950, pp . 366—372), he  m entions th e  
K ilibob-M anup  m y th  as well. H e  p o in ts ou t in  connection  w ith  A stro labe B ay  th a t  : »Since 
also th is  m y th  has freq u e n tly  been  found  in  connection w ith  th e  stone-using im m igran ts, i t  is 
m an ifes t th a t  n o t only a re  we confron ted  w ith  an  occurrence of som e iso lated  them es in  th is 
reg ion , b u t  th a t  th e  w hole se t o f m y th s  o f th e  stone-using im m ig ran ts  has been in tro d u ced  here«. 
(R iesenfeld , 1950, p . 372). In  connection  w ith  th e  m y th s  o f th e A ita p e  a rea ,h e  m akes th e  follow­
ing rem ark s : »T he follow ing d a ta  will show th a t  n o t on ly  does th e  sto ry  of th e  an ta g o n is tic
b ro th e rs  occur in  th is  region, b u t  also m an y  o th er them es belonging to  th e  g rea t cycle o f m y th s  
o f th e  stone-using  im m igran ts«  (R iesenfeld, 1950, p. 384). O ur investiga tion  has been  lim ited  to  
th e  su b jec t o f a na rro w er ran g e  and  d ealt m ain ly  w ith  th e  A stro labe  B ay  region. T herefore, 
we are  n o t in  a  position  to  say  w h e th er th e  m y th s  and th e  in itia tio n  connected  w ith  i t ,  belong 
to  th e  cu ltu re  o f th e  »stone-using  im m igran ts« , or no t. E v e n  Riesenfeld  feels com pelled to  add 
a t  th e  end of his su m m ary  on A stro labe B ay  : »These d a ta  show  how  little  we know  of th e  
influence o f th e  stone-using  im m igran ts in th is region«. T h ere  is som e p roof o f  th e  assum ption  
th a t  b o th  A stro labe B ay  and  D am pier Island  w ere v isited  b y  m egalith ic  m ig ran ts  (R iescnfeld, 
1950, p. 368).

Riesenfeld 's  v iew  a b o u t A stro labe  B ay  is co rrobora ted  b y  A u fin g e r 's rem ark , 1942 —1945, 
b ., unkn o w n  to  Riesenfeld, w here he  po in ted  o u t th a t  th e  an tag o n ism  betw een th e  tw o b ro th ers  
is em phasized  by  one o f th em  being of ligh t colour and  th e  o th e r  o f d a rk , one of th em  sailing 
to w ard s th e  E a s t and  th e  o th e r tow ards th e  W est.

A n analysis com prising  la rger areas clearly  shows (R iesenfeld, 1949 ; Riesenfeld, 1950, 
pp . 258—273) th a t  th is  m y thcom plex  belongs to  th e  M elanesian  m egalith ic cu ltu re . I t  m ay  
be o f som e in te re s t to  n o tice  t h a t  th ere  are o u tstan d in g  sim ilarities betw een A stro labe B ay  
an d  th e  n o rth e rn  coastline  o f N cw -B ritain . A t th e  la t te r  p lace , am ong th e  B olas, » a n o th e r  
m y th  re la tes  th a t  fo rm erly  on ly  a  certa in  b lack  substance  w as used  as food. A  w om an called 
R u n ep a i  in tro d u ced  ta ro , y am s, b an an as and  sugarcane« (R iesenfeld, 1950, p . 272). R u n ep a i 
in  th is  m y th  shows a sim ila rity  w ith  R orpain  o f th e  B ogadjim  version, p a rtly  in  nam e 
and  p a r tly  in he r cu ltu re  heroic charac te r, w hich can n o t he looked upo n  as a m ere  convergence, 
th e  m ore so as am ong th e  B olas we fin d  th e  m y th  a b o u t th e  an tagon istic  b ro th ers  too.

F ro m  all th is  we m ig h t d raw  th e  conclusion th a t  th e  in itia tio n  cu lt and  th e  b ro th er- 
m y th  belong to  tw o d ifferen t c u ltu ra l layers and th a t  th e ir  ap p earance  w ith in  one s to ry  is th e  
re su lt o f a la te r  in te rtw in in g . F ro m  th e  tw o cu ltu ra l lay e rs, as Riescnfeld  s ta te s  (R iesen fe ld  
1950, pp . 680—681), t h a t  o f th e  stone-using im m igran ts is th e  earlier and th e  one connected  
w ith  in itia tio n  is th e  la te r . T h is is proved  am ong o thers b y  th e  peoples of th e  Sen tan i L ake  
a rea  w here th e  m egalith ic  cu ltu re  is clearly recognizable (in a d d itio n  to  Riesenfeld  see also W irz, 
1928) and w here in itia tio n  has only been a recen t acquisition .

In  th e  la s t  re so rt, all th is  is n o t in  th e  least co n trad ic tin g  our fo rm er s ta tem en ts . 
E v en  if  in itia tio n  and  th e  b ro th e r-m y th  h ad  d ifferen t c u ltu ra l  origins, th e  m y th  m u st h av e  
been  connected  w ith  in itia tio n  ever since th e  end of M elanesian m ig ra tion , as we have seen in 
A stro labe  B ay  and  in th e  A itap e  area , and th is p o in ts to  th e  u n ity  of th e  in itia tio n  complex, 
in  th e  N o rth  o f New G uinea.
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m onials offer opportunity for and enhance intercom m unication betw een politi­
ca lly  independent com m unities different also in language.

Analising gatherings o f  this character, M ühlmann  sums up their social 
and political significance in these words : »After all, there ex ist cultural means 
b y  w hich politically different com m unities establish contact w ith  each other 
seek ing  ultim ately to build up some superstructure of their villages. The oppor­
tune tim e for these endeavours are the common festivities held at certain periods 
to  w hich  people swarm in great numbers from all sides«.119

In  literature, such typ es of gatherings, nam ed am phictyonies by M ühl­
m a n n ,120 have so far been recorded from the H uon Gulf area on ly .121 However, 
th e  in itiations of Astrolabe B ay, too , do show an am phictyonie character, al­
th ou gh  somewhat vaguely  and indistinctly .

Thus Hoffmann, w riting about initiation at Bogadj im, m entions that 
»not on ly  youths of B ogadjim  but young men from all the neighbouring villages 
tak e part in it, so that there is a regular stream  of strangers«.122 Hagen  reports 
th a t th ese  festivals are held at long intervals »but should such a festival take 
place in  between in one o f  the villages w ith  which trading relations exist, then  
a num ber of young men will be sent there for circum cision«.123 H offm ann  writes 
about th e  closing cerem ony o f the in itiation  cerem ony held in May 1893 : »Satur­
d ay  afternoon a number o f friends came across the water and on land .«124 
K u n ze ’s description is the m ost detailed : »Visitors arrive every day from other 
v illages to  the Barak-festival ; th ey  come in large bands and in  troops, some 
in  canoes, some on foot, even from the rem otest parts of the hills. Fresh arrivals 
com e in  every morning and evening so that in the gogoi there are alw ays about 
75 — 100 men together, som etim es even more. Those from the neighbouring 
V  liages sometimes com e tw ice or three tim es and the whole th ing seem s to be 
so w ell-organized that every village on the island knows exactly  on which day  
to  arrive to the Barak-festival. Of course, the neighbours from Rich Island also 
tak e p art in it. During the tw elve days o f  the Buro/c-festival, according to m y 
estim a tio n , not less than  2000—2500 men m ust have visited  K ulubob at one 
tim e or another«.125 It is not unlikely th at the 6og-festivals on Graged Island  
are gatherings of a similar nature. This assum ption rests on D em pw olff’s follow­
ing  com m unication : » . . .a fter  th ey  all have had a drink, he comes back and

119 M ühlm ann, 1940, p . 54.
120 M ühlm ann, 1938, pp . 10 —11.
121 M ühlm ann, 1940, p . 54 ; Hogbin, 1947,p . 132. (» T h e firs t p rocedure  w as th e  announce­

m e n t  o f  w h a t was co n tem p la ted  to  th e  su rround ing  countryside . M essengers w en t o u t to  
in v ite  tw o  m en from  each se ttle m e n t to  v is it th e  village on  a  certa in  d a te , an d  w hen  all h ad  
a sse m b le d  th e  headm an gave n o tice  o f his in ten tio n s  and  p resen ted  th em  w ith  bu ll-ro a rers ... e tc.«)

122 H offm ann, 1893, p . 209.
123 H agen, 1899, p. 235.
124 H offm ann, 1894, p. 59.
125 K unze , 1892, p . 204.
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sits  in the m iddle, breaks up ripe cocoanuts and addresses those present by  
saying  : ’Oh you  people of Laupain, Asaupain, Ijm alan, o f Janudam on, Naslon  
and Sausau, when you  will have left us, do not calum niate us, leave o ff the 
practice of m agic so that we m ay live in piece. Let us, then, rejoice and enjoy  
w hat the festive table offers u s’« .126

It is to be regretted that our sources do not inform us on a number o f points 
w hich are highly relevant to our subject. Thus, am ong others, the question  
remains unanswered to  w hat tribes and to which areas the people belonged  
who had appeared at the initiation festivals. N ot even K u n zes  report can be 
called adequate considering that he does not make it sufficiently clear whether 
th e  festivals were, or were not, attended by non-M elanesian speaking peoples 
o f  the northern half o f the Island. Y et, it can be taken for an established fact 
that temporarily the initiation ceremonials united different linguistic and social 
groups of peoples. This is clearly seen in the case o f  Bogadjim. According to  
H offm ann’s report the visitors came on water and on land. As we know that 
the Bogadjim dialect is spoken only b y  ,a sm all number o f natives, and that 
on ly  a part of Bogadjim  abuts on the sea-shore, it  seem s obvious that the v isi­
tors m ust have belonged to communities that spoke other languages. It is even  
probable that the visitors arriving by boats had come from the islands since, 
as Werner puts it »the people of Bongu and the dwellers o f Rai Coast were for­
bidden to build any vessels, and only la tely  have they begun to  
m ak e......... <<127

It is also probable that in Astrolabe B ay, just as w ith the Balum -cult 
festivals in the H uon Gulf region,128 a Treuga Dei was associated w ith the festi­
val. This follows from the general nature of this type o f gatherings, and from  
the fact that inhabitants o f friendly villages alm ost invariably took part in 
them . Obviously, D cm ptvolff’s report cited above also refers to this peace-m aking  
tendency. (»Do not calum niate us, and leave off the practice of magic, so that 
we m ay live in peace«.) And lastly  it must be kept in mind that, in K unze’s 
opinion, on Karkar Island the Bara/c-festival w ent together with a pig-m arket 
which clearly shows that the cultic aim was purposly coupled with an econom ic 
one. Marketing tim e, as everywhere else, is a period of peace here too.

126 D em pw ollffi 1929, p . 235.
127 W erner, 1911, p . 118.
128 Lehner 1935, pp . 271—272, and  B iró ’s h a n d w ritten  unpub lished  N otes. »The B alum -  

b u llroarer p lays a  role a t  th e  sim ilarly  called peace-festivals o f th e  na tives, an d  on ly  in  th e  
la s t  a c t of th a t  fe stiv a l . . . T he original B oium -bullroarer s ta n d s  n o t only as a  dead  m em ory , 
b u t  i t  is a real rep re se n ta tiv e  o f th e  peace-loving B a/um -festivals. W hen a strife  b reak s o u t 
for some p e tty  reaso n  betw een  ind iv iduals or p a rties , th e  abum lau  holds up  th e  B aium -bull- 
ro a re r  in fro n t o f  th em , rem inding  th em  th a t  th ey  prom ised  to  keep peace, and  th en  th e  f ig h t 
has to  stop«. See also Hogbin, 1947, pp. 132, 134. »Q uarreling  an d  figh ting  were also ou tlaw ed , 
a n d  it  is said th a t  from  th is  tim e till th e  cerem ony was over anyone found g u ilty  o f m urd er, 
a d u lte ry  or o th e r m a jo r offences h ad  to  be killed by  his ow n kinsfolk. . . The ancestors used  to  
in s is t . . . th a t  peace w ould  confiden tly  be expected  for a y e a r o t  two«.

9  A c ta  E th n o g ru p h ic a  I I I / I — 4
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The available data are, as we have seen, insufficient to  discuss thoroughly  
th e  origin of these am phictyonie gatherings. Nevertheless it  seem s necessary  
to  raise a few questions in connection w ith  them .

A n y  investigation o f the am phictyonie gatherings in Astrolabe B ay and 
its  neighbourhood has to  depart from tw o different angles. F irst, we believe, 
it  m u st be assumed th at w ith  the non-Melanesian peoples these am phictyonie 
festiva ls came to be installed and were strengthened by trading relations. Proof 
of th is  is supplied by the fact th at, according to  our data, the Bogadjim  language, 
for instance, is used along one part of the coastal region as a m ediating agent 
for trading purposes,129 and that the institution  o f trade-friendship is well- 
know n here too.130 W e w ould also refer to M ühlm ann , who points out th at trade- 
friends — proxenoi — further to  a considerable extent the intercourse 
b etw een  different bnguistic groups. The assum ption seems obvious enough that 
alth ou gh  the villages and groups invite each other to their festivals and feasts 
in expectation  of a return o f hospitality , (as was pointed out b y  Miklucho- 
M a c la y )131 they also do th is in order to  strengthen their ties o f commercial 
friendship. But since trading activities require peaceful conditions, it  is no 
u n ju stified  conclusion that a Treuga Dei m ust have been essential to the com plete­
ness o f  the festivals, a surmise that is corroborated by D em pivolff’s statem ents. 
The festivals certainly give an opportunity not only to strengthen the ties o f  
an already existing friendship, but also to  restore relations marred b y  tem po­
rary contentions and quarrels. In the course o f tim e, the original econom ic aim  
m ay becom e obscured and w ith  a widening o f the peaceful area, even unnecessary, 
and cedes its place entirely to  the cultic aim which now appears to be primary 
and reflects itself upon our minds as the cultural unificator o f the different 
com m unities.

T he second point we w ish to make is th at in  these am phictyonie gatherings 
it  is d ifficu lt not to assume the presence o f survival phenomena. Prim arily to  
the M elanesian speaking groups driven apart during their migrations m ust these  
am phictyonie gatherings have offered opportunities to restore, even though  
tem porarily, their form er,lost but still remembered, unity. Among these gathe­
rings th e  one linked up w ith in itiation  is the m ost im portant. In  the life of a 
group in itiation  dwarfs everyth ing else since it  performs the m ost im portant 
social as well as religious functions w ithin it. I t reinforces the group w ith  new  
m em bers and thereby again and again secures the continuation o f its life. The 
fact th a t its rituals are alw ays adapted to dram atic representation and that 
th is dram atization increases the tension evolved b y  the event itself, greatly  
adds to  its  significance. The excitem ent created by the singing and music is  
a con stan tly  recurring psychological m otive seeking outlet in  action and serv-

129 H agen, 1899, p . 218.
130 H agen, 1899, p. 219.
131 M iklucho-M aclay, 1876, p. 332 ; Миклухо-Маклай, 1950—1951, I I I ,  p . 117.
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ing as an urge to repeat the cultic activ ity  again and again ; the com m on  
memories o f past rituals also further this desire.

Some am phictyonie gatherings and among them  perhaps the gatherings 
of the Melanesian speaking islanders o f Astrolabe B ay m ay have had an origin 
of this nature. However, w ith the passing of tim e the contact slackened betw een  
the groups which before becom ing scattered over the various islands arrived  
here on one and the same migrational wave, and the notion of their com m on  
origin was b y  and by forgotten. But the festivals which once played a central 
part in the life o f the former com m unity (as e. g. the outstanding even t o f  in i­
tiation) remained and it is now these cultic ceremonials that from tim e to  tim e  
and tem porarily reunite the scattered groups. T hey constitute the on ly  factor  
which, over and above som e possible minor conform ities in material, social and  
spiritual culture, still reflects the one-time u n ity  and thereby secures th e  idea  
of its continuation in the minds of the different groups living in dispersion. 
Therefore from a psychological, sociological and cultural standpoint, an am phyc- 
tyon y  m ust be looked upon as a survival and revival at the sam e tim e ; its  
existence proves a former social unity of which it  is a remnant and through the 
functions connected w ith it  it ensures the continuity  of at least a un ity  o f  cultic  
character and a renewal of society.

A process similar to  the one reported b y  Mühlmann  in connection w ith  
P olynesia, m ust have taken place in these regions o f New Guinea. Therefore, 
his statem ent that »ethnologically am phictyonies m ust be interpreted as the  
counterbalancing force acting in opposition to  dispersion«132 m ay be taken  to  
be valid also in respect of the phenomena we have just been investigating. 
Our analysis has proved that in New' Guinea, too , »it wotdd be a m istake to  
view  the m yth  as nothing but a myth (als Nur-M ythos)«133 since in  these  
legends it  is again the historical past that is reflected.

All th is should, o f course, not suggest th at we equate the P olynesian and 
the New Guinean am phictyonies. The concrete historical antecedents creating  
them  m ust have been considerably different. B ut the general psychological 
basis (and here M ühlmann  quotes the rom antic Schelling), m ust have been 
similar at both places. The fear of dispersion, the fear that social u n ity  m ight 
be broken up, which is, o f course, being brought about by economic and social 
causes (dispersion tears asunder the social fabric, loosens the traditional frame­
work o f society and endangers the material basis of social existence), gives 
rise to  the opposite of Diaspora, nam ely to  the amphictyonies counteracting  
the tendencies o f disruption by temporarily keeping up a cultic and sociological 
unity for the duration o f these gatherings. In  other words, the antithesis be­
tw een the former unity and the present dispersion becomes relieved in the amphic-

132 M ü h lm a n n , 1938, p. 99.
133 M iih lm ann, 1938, p . 98.
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ty o n ie s  which some later tim e m ay again be followed by a wider and more effi­
c ien t social integration.

*

I t  m ust be adm itted th a t what has been said in the foregoing is o f  a rather 
sp ecu la tive  character, but w e cannot help agreeing with Speiser’s d ictum  that 
» th e  cultural history o f  th e  South Sea is so entangled  that it  cannot be solved  
w ith o u t some attem pts at speculation«.131 W e hope, however, th at in  a few  
q u estio n s we have succeeded in verifying and com plem enting some of the results 
o f  form er investigators.

II.

The material objects o f  initiation and ghost-cult are just as im portant 
fu n ction a l factors in  the cu ltic  activities as are the charms, the singing or the 
teach in gs given to the novices. Thus, the m ask conjures up the ghost or the 
ancestor, the ghost house is the material m anifestation  of the ghost body, while 
th e  in terior of the house is believed to be the b e lly  of the ogre. In the boom ing  
sound o f the hull-roarer the complaint o f the ghost can be heard ; the spirit- 
f lu te  or the long bam boo-stick interprets the w ishes o f the ghost to his attend­
an ts a t the festival. It is on ly  natural, therefore, th a t the objects are surrounded  
b y  th e  sam e secrecy and restrictions as all the ritual acts connected w ith  in iti­
a tion . These objects m ust on ly  be made, seen and handled by men. For women 
and th e  non-initiated the breaking of these rules means death or illness, the  
offended  ghost will take his revenge, or rather th e  members of the cult who are 
responsib le for keeping up at any price the secrecy o f the cult and o f its  appur­
tenances.

Hagen  reports th at »the three ritual instrum ents, the A sa-flute, the gul 
and th e  ocarina, are m eant to  be heard by m en’s ears only, and on the penalty  
o f d ea th  are forbidden to  b e seen or heard b y  wom en, even though th ey  be 
E uropeans« .135 On Karkar Island the ghost m a y  only be seen b y  the men, 
»the w om en are not allowed to  see it, or the instrum ents, else they m ust d ie« .136 
M iklucho-M aclay  writes from  Bongu : »All these instruments, com m only  
know n under the nam e o f ’A i ’, are to be handled exclusively by men. W omen  
and children are strictly forbidden to set eyes on th em  or even to hear them  from  
n ear« .137 B iró133 and D em pivolff139 report the sam e prohibitions.

134 Speiser, 1945 —1946, p . 33.
135 Hagen, 1899, p . 190.
136 K u n ze , 1897, p . 8.
137 M iklucho-M aclay, 1876, p . 321 ; Миклухо-Маклай, 1950—1951, I I I ,  p . 106.
138 B ird  and Semayer, 1901, p p . 176—185.
139 Dempuiolff, 1929, p. 230.
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The instruments them selves were the property o f the individual members, 
at least in Bogadjim. The place where they were kept, was the so-called A sa- 
house ^vdi-house, gogoi), a building erected for the purposes o f the cult and 
com m on property of the village, or some parts of i t .140

1 .

M asks

The masked dances, the processions and the personification of the ghost 
by the mask, belonged to the m ost important item s o f the initiation and the  
cult. In Bongu they held m asked processions at the A i -тип fe stiv a ls;141 on 
Karkar Island a masked m an declared the novices m ature.142 W e know from  
Bogadjim , that masks were known there too : »real masks, called Asa-kate 
( kate ’head’), are found in our parts — Bogadjim  — as well. They are hung  
up in the ^sa-houses . . . .  and are used only on the occasion of dances at the  
^ so -festiv als. They are usually o f  wood, made w ith  the stone-axe and shell- 
knife, and though som ewhat rough and clum sy th ey  are really remarkable 
considering the prim itive tools th ey  have been executed  w ith « .143

We only know the nam es of the Bogadjim and Bongu masks. In Bogadjim , 
as we have seen it, they  are called Asa-kate and in Bongu A i-gate.144

The masks are anthropomorphic, hatchet-faced, and their craftmanshjp  
is rather rough and rude. On their backs, which are done w ith som ewhat less 
care, the traces of carving are clearly seen. Every m ask has features entirely o f  
its own. On each of them  there are spy-holes under the eyes that are usually  
carved has relief.

2 .

M USICAL IN STR U M E N T S 

Dance rattles

Their use has been described by Miklucho- M aclay : »B y shaking them  
up and down, the nutshells come into contact and produce a clattering noise 
th at can be m odulated by the number of shells in the rattle and b y  the speed  
at which it is shaken. Beginning with a dull noise it can go over into a frantic 
crescendo. In these m odulations the Papuans fin d  an immense delight«.145 
Schmeltz mentions the dancing-rattles in the K u bary  collection o f K onstantin­
h afen .146 The same typ e o f  rattles are described b y  Schurtz147 and Werner148

140 Hagen, 1899, p . 195 ; H o ffm a n n , 1898, a ., p . 72.
141 M iklucho-M aclay, 1876, p . 332 ; Миклухо-Маклай, 1 9 5 0 -1 9 5 1 , I I I ,  pp . 1 1 6 - 1 1 7 .
142 K unze, 1892.
143 Hagen, 1899, p . 172. T ab le  27.
144 H anke, 1909, p. 122.
145 M iklucho-M aclay, 1876, pp . 3 2 2 -3 2 3  ; Миклухо-Маклай 1950—1951, I I I ,  p. 108.
448 Schmeltz, 1895, pp . 243—244. Table X V I/2.
147 Schurtz, 1900, p. 511 (See also Fuhrm ann, 1922, p. 102).
148 Werner, 1911, pp . 5 6 —57. Fig. 43 (B ogadjim ).
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and such can be found in  the M iklucho-M aclay  collection, to o .149 Hagen, 
q u otin g  Schmeltz, rem arked th at in Bogadjim  he had not come across any dance- 
ra ttles at a ll,150 nor did B iró  include any in  th at part o f his catalogue that con­
ta in s the description o f  m usical instrum ents.151 Finsch, how ever, makes men­
tio n  o f  such rattles in his account.152 Specimens o f these m usical instrum ents 
m u st have been very rare even around 1890 and could on ly  be found by the 
m erest chance in the coastal villages. The dance-rattle m entioned by Werner 
m u st have come from the interior or else it  had belonged to a collection of some 
m useum .

The typical feature o f  a dance-rattle consists in the execution  o f its handle 
w hich  is usually cut o f  one piece o f wood and worked into an anthropomorphic 
or zoom orphic figure. The rattling sound is produced by the dry shells of Pan- 
giu m  edule (in Bongum  : orlan153). They are threaded up on fibres which are 
fa sten ed  into a square hole at the upper end o f the handle or, i f  the hole is 
m issing , into a ring m ade o f  fibre applied to  the handle.

Two names of th e  dance-rattles have been preserved from  Bongu : A i-  
ga tê-si which means locks o f  the A i15i and orlan-A i .155

Flutes

Unfortunately, our sources do not give an exact description o f the flutes 
u sed  a t the initiation rituals. In some instances it  is not even  clear whether 
th e y  are really flutes or sim ply bamboo pipes. For this reason, and as these 
in strum ents are used for th e  same purpose, we shall deal w ith them  together.

W e have already spoken about the function o f the flu tes while dealing 
w ith  in itia tion .156

H anke  and M iklucho-M aclay  m ention flu tes from Bongu. Hanke reports 
th a t  their  name is A i-kabrai, i. e. the parrot o f the A i. »This is a bam boo pipe 
ab ou t tw o  metres long, m ade o f a certain specie o f bamboo : th e  damangu ; 
i t  serves as a w ind-instrum ent«.157 The nam e and the use o f the instrum ent 
is described by M iklucho-M aclay  in  the following way : »The A i-kabrai is a 
bam boo stick  about 2 m etres long or longer, about 50 millim etres in  w idth ; 
th e  d ivid ing walls o f the nodes have been rem oved so that the entire length  
o f  th e  bam boo stick is form ed into one long pipe. They take this bam boo stick

149 Миклухо-Маклай, 1950—1951, III, p. 104. Fig. 1/4 ; Каталог, 1886, N o. 57 ; 
Miklucho-Maclay Collection, L en in g rad , 170 (168—57), 171 (402—78), 172 (402—265).

150 Hagen, 1899, p. 188.
151 B iró  and  Semayer, 1901, pp. 176—193.
152 F insch, 1914, p. 544.
153 Миклухо-Маклай, 1950—1951, III, p. 55, p. 132,
164 H anke, 1909, p. 122.
155 M iklucho-M aclay, 1876, p. 322 ; Миклухо-Маклай, 1950—1951, III, p. 108.
156 A s to  th e  m anner o f th e ir  use see W irz, 1923, pp. 66 — 68 ; Graf, 1947. F o r a m ore 

re c e n t  occurrence  in  the  in te rio r  o f  N ew  G uinea see W irz, 1952.
157 H anke, 1909, p. 122.
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in their m ouths and the wide diameter seems not to  disturb the Papuans in the
least, and they  blow  it, they  yell, cry, growl and grunt through it, e t c ..........
They practise on it  for hours at length at their festivals. Its sound, a inu ltitoned  
howl, covdd be heard on windless, quiet nights along the seashores as far as 2 — 3 
miles. This sim ple instrum ent is called ai-kabrai; ’k a b ra ï  means in the P apuan  
dialect a psittacus w ith a loud, shrill voice«.158 Hagen  mentions flu tes from  
Bogadjim ,159 and D em pw olff describes the way th ey  are used on Graged Is la n d .160 
Biró collected flu tes in Bogadjim and in Bongu. These are much shorter than  
those described b y  Hanke and M iklucho-M aclay, y e t Biró  calls them  all A i  
or Asa  objects. Biró remarks th at their name in Bongu is Ai-karam  and in  
Bogadjim  A sa-parrara.161 W e know from Finch’s report that on Karkar Island  
the length of the flutes is over 2 m etres.162 Kunze  does not mention the shape  
o f the flu tes, he probably refers to  the A i-kabrai described by M iklucho- 
M aclay . 163

Horns

Hanke m entions an instrum ent from Bongu called A i-a in i made from  the  
dried skin of Lagenaria vulgaris.164 M iklucho-M aclay  reports that the nam e  
of the instrum ent in Bongu is hoi-A i. This is »a curved or straight tru m p et­
like w ind-instrum ent made o f the root o f  a variety  o f  the Lagenaria.165 T his is 
used for m aking music as the former instrum ents are. Through it they speak , 
shout, cheer, cry, grunt, crow, w histle etc .«166 Hagen has come across the sam e  
instrum ent in Bogadjim  by the name of gul and adds th at it is known in th e  
interior o f the island, to o .167 On Karkar Island »a ghost speaks occasionally  
through th is instrum ent«.168 Zöller has found it in Bogadjim , too .169 One o f  
the photographs in  the Biró Collection suggests th a t it  was known on B ilib ili 
Island as well.

Ocarinas

In Bongu ocarina-like m usical instrum ents are known by the nam e o f  
Ai-mongi-la. »This is a kind of a pipe made from the shell of an unripe or very

158 M iklucho-M aclay, 1876, pp . 321—-322; Миклухо-Маклай, 1950— 1951, 111, p . 106, 
p . 107. F ig . I. ; M iklucho-M aclay  Collection L en in g rad , 169 (168— 50).

159 H agen, 1899, p . 186.
D em pw olff, 1929, pp. 231 — 232.

161 B iró  an d  Semayer, 1901, pp . 181 —182.
162 F insch, 1914, p . 529.
163 K unze , 1892, p . 203.
164 H anke, 1909, p . 122.
165 T his obviously  rests on a m istake  since i t  was th e  f ru i t  o f the  L agenaria  v u lg a ris  

th a t was used  fo r m ak ing  tru m p e ts .
166 M iklucho-M aclay, 1876, p. 322 ; Миклухо-Маклай, 1950 — 1951, I I I ,  p. 106, p . 107., 

Fig. 3 ; M iklucho-M aclay  Collection, L en ingrad , 168 (168 — 58).
Hagen, 1899, p. 189.

168 K unze, 1893, p. 8.
169 Zöller, 1891, p. 269.
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sm all cocoan u t.lt has a hole at one end and one at the side. The hole at the end  
serves for blowing into the instrument w hile the hole at the side is opened and 
sh u t w ith  one finger. The sound produced in  this way is like th e  call o f a cuck­
o o « .170 M iklucho-M aclay heard it called  m u n ki-A i in B ongu .171 Finsch, fol­
low ing M iklucho-M aclay, mentions it  under the names m u n ki-A i and rnangi- 
A i,  b u t erroneously connects it with the Æsы-Íestivals.172 Hagen  seem s to have 
seen  it  in  Bogadjim .173 Biró  reports that it  w as known in Bogadjim  and in Bongu 
b y  th e  names of ulo-A sa, vob-Asa, Asa-kore, m angi-A i and m angi-A sa, and  
adds th a t »they p lay a role only at the great festival of Tamol, and at the A sa - 
fe stiv a l when the A sa-dance is performed to  the sounds o f th is instrum ent. 
T he dance melody is easily  played, one has on ly  to blow into th e  hole at the 
side and to open and close the hole at the end  with the thumb at regular inter­
va ls . The main th ing is not so much the m elod y as the rhythm  th a t regulates 
th e  step s of the dance«.174

Bull-roarers

L ittle is known about the part th ese  instruments p lay . Miklucho- 
M aclay  did not come across them in Bongu, and Hanke gives on ly  B ongu word 
for th e  »roaring« sound o f the bull-roarer.175 According to H agen , »the bull- 
roarer exists in Bogadjim  too, most likely it  has the same religious significance  
at th e  initiation festivals as it has in F inschhafen«.176 Finsch succeeded in col­
lec tin g  a number o f these instruments in A strolabe Bay which shows that its  
use m ust have been wide-spread.177 On Graged Island, as w itnessed b y  Demp- 
wolff, it  is used at the siao  dance.178 We fin d  a number of bull-roarers from the 
A strolabe B ay region in the Fenichel and B iró  Collections; the la tter held these  
to  be not only ritual objects but also spelling and charming s tick s .179

Besides these m usical instruments, H anke  and M iklucho-M aclay  describe 
one m ore from Bongu m ade of a leaf. H anke  gives the following description o f  
i t  : »A n Ai-dobok consists o f the leaf o f a certain plant, the lea f is held between  
th e  tw o  thumbs pressed together in a w ay  so that the two hands form  into a 
hole underneath the leaf. When the air is blow n through the tw o thum bs by  
raising them  close to the m outh, a peculiar w histling sound of a deeper tamber

170 H anke , 1909, p. 122.
171 M iklucho-M aclay, 1876, p. 322 ; Миклухо-Маклай, 1950 — 1951, I I I ,  p . 106, p. 107^ 

F ig . 5 ; Каталог, 1886, N o. 59.
172 F insch, 1914, p, 302. p. 529, T a le X IX . F ig . 428.
173 Hagen, 1899. p. 189.
174 B iró  and  Sem ayer, 1901, pp. 178 —181.
175 H anke, 1909, p. 239.
176 Hagen, 1899, p. 189.
177 Finsch, 1914, p. 543.
178 D empwolff, 1929, p. 229.
179 Biró  and Sem ayer, 1901, pp. 182 —193.
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is produced«.180 M iklucho-M aclay  gives a sim ilar description of th is »m usical 
instrum ent« but he does not m ention its nam e.181

Dance-swords

3.

From  our sources it  is Biró  alone who m entions dance-swords. Finsch  
considers them  to be weapons, and describes th em  accordingly. B iró  differs 
from him  writing : »Chiefly at the great festival o f  Tam ol, at the A ^a-festivals 
these dance-swords play an im portant part«. Their name is Asa-seburu  or 
sebaru-sulum ; in Bongu th ey  are called m ulum -panyi, and in Erim a : ulisu. 
Thus, even by their names these swords are ritual objects first o f all.

These dance-swords are fla t wooden sticks w ith  hilts at one end and 
points rounded off ; they are decorated with carvings or incrusted or painted  
red.182

4.

Carved Figures

W e know little  about the beliefs and ideas attaching to these figures. 
O nly th at much seems to  be probable that in m ost cases they represent ances­
tors. V ery likely there is a difference between, on the one hand, the posts o f  
the m eeting houses w ith figures o f men and w om en in tiers carved out o f  one 
piece o f  wood and, on the other hand, the 1—2 m etres high single figures of 
men and women, and the sm all carvings of from 10 to  80 cm size.

D em pw olff is definite about the ancestral character of these figures as 
can be seen when he quotes a native remark concerning the building of a m en’s 
house. According to the natives the spirits o f th e  ancestors are present at the 
building o f  the men’s house and this is what th ey  say  to  each other : »As a holy  
shrine you have built the m en’s house, you have carved the holy  ancestral 
figures and brought them  here and erected them  in the men’s house«. And 
then th ey  add : Certainly, th ey  obey the commands o f  the Mesiab. W e are o f  one 
m ind as the Father o f our kindred has taught u s« .183

M iklucho-M aclay is o f the opinion th at » th ey  are surely noth ing else 
than the so-called ’Korwar’s ’ from Doreh«. He also gives a description o f the 
figures : »the telums are m ade o f wood,1830 rarely o f с1ау,183ь and represent 
human figures of both sexes. Nearly all of them  wear fantastic decorative pat-

180 H anke, 1909, p . 122.
181 M iklucho-M aclay, 1876, p . 323 ; Миклухо-Маклай, 1950—1951, I I I ,  p . 109.
182 B iró  and  Semayer, 1901, pp . 173—176.
183 Dempwolff, 1929, p p . 2 3 2 -2 3 3 .
i83a M iklucho-M aclay  Collection, Leningrad, 185 (168 — 50), 186 (168—41), 187 (402 — 3), 

188 (402— 17), 189 (4 0 2 -6 ) ,  190 (403 — 20 .); К аталог, 1886, N os 38, 39, 40, 41, 51, 52.
leib M iklucho-M aclay  Collection, Leningrad, 198 (168 — 51), 194 (168 — 52), 195 (402 — 15).
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terns on their heads, and th e  figures o f the m en are m ostly execu ted  with  
gen italia  o f enormous sizes. Nearly all of them  have a long tongue hanging down 
so th a t in  many figures it  is joined to the penis. These peculiarities o f  represen­
ta tio n  m ay be taken as characteristic features. In  Englam-mana (a village in 
th e  hills) I came across a strange telum w ith  a m an’s body, a crocodile’s head 
and w ith  a tortoise as a k ind  of a head covering«.

»E very figure has th e  nose pricked through as the Papuans have, and 
ev ery  telum, if  there are m ore than one in th e  village, has a proper name of 
its  ow n«.

»The significance o f  these wooden figures has not become quite clear to 
m e, though, as I have said, I know for certain th at they are in som e w ay or 
other connected w ith th e  em bryonic religious ideas of the Papuans. Thus, 
I fou n d  in some m ountain villages, that the big stones are honoured as telums 
to o .«18i

One type of the ancestral figures is called Aidogan. These p lay a part at 
th e  A i-festiva l in the course of which a procession of masked n atives carry 
»w ooden telums o f long poles w ith figures in tiers, the so called A idogans, from 
the village to the Æ -place where they receive a new coat of paint, and thus 
renew ed they  play an outstanding role at th e  m asked processions«.185

The posts of the large meeting-house on B ilibili Island represent human 
figures carved above one another in tiers. »This typ e of carving, called A im aka, 
represents four male and tw o  female figures in the nude carved in  tiers and 
p a in ted  red and black on a w hite ground.«186

In  Hagen’s opinion »people held in great esteem  while alive, are carved  
in  figures after their death«, but he admits th a t he has been unable to  get full 
confirm ation on this poin t. These figures are not particularly im portant since 
»no special notice is taken o f  them  in Bogadjim  ; only once in a w hile is there 
a b ig  feast prepared for th em  consisting o f  pigs, cocoanuts and dogs’ meat ;
no w om en are allowed to  be present at the fe a s t ..........The s i l u m s .............are
set in th e  middle of the feasting  group«.

Hagen  reports that all th e  statues are m ade in  Bongu, and » th at accounts 
for th e  similarity of the ty p e  all over Astrolabe B a y « .187

Zöller states th at in  Bogadjim figures o f  th e  ancestors are unknown ; 
these are replaced by sticks painted red, but th a t in Bilibili very handsom ely  
carved figures can be fo u n d .188 His former observation concerning Bogadjim , 
as has already been pointed  out, must be considered erroneous.

184 M iklucho-M aclay , 1876, p p . 316—317 ; Миклухо-Маклай, 1950 —1951, I I I ,  pp. 
100— 102 .

185 M iklucho-M aclay, 1876, p . 332 ; Миклухо-Маклай, 1950—1951, I I I ,  p . 118.
186 Finsch, 1888, b ., p . 73.; 1888, c; pp. 118 —119.; 1914, p. 554.
187 Hagen, 1899, p . 267.
188 Zöller, 1891, pp . 2 6 9 —270.
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The style o f the figures, however, cannot be called uniform, and for this 
reason we do not think it  probable that their place o f  origin could exclusively  
have been Bongu. By comparing the different publications (Schmeltz, 189 Werner,190 
Hagen,191 Biró ,192 Miklucho- M aclay,193 K unze193“) it becomes obvious that the 
connection of the labial parts w ith the penis is not to be found everywhere, 
nor can the painting o f the figures be called a universal custom . N ot even the 
piercing o f the nose can be seen on each specimen. As regards the elongation  
o f the labial parts it  m ust be stated  that, contrary to  the opinion o f Miklucho- 
M aclay, it  is not a hanging tongue at all but, as Hagen reports, a bul, which is 
»an ornament used at dances which, as we have seen, is taken into the mouth  
at dances or at feuds«.194

Our sources disagree as to the names o f the ancestor figures. From Bongu 
we know the designations telurn, tselum, tselum-mul, sulurn, A i-dogan, from  
Bogadjim  silum , from the Bilibili Islands Airnaka. The forms telurn, tselum, 
silum  can be traced back to sulurn m entioned by H anke,193 which we consider 
the correct one, while Airnaka and Aidogan  m ight refer to different types a lto­
gether.

Style

It was Preuss who first expressed an opinion concerning the proper place 
o f the style of the material from Astrolabe Bay. According to him , the area of 
the type o f style characteristic o f the Astrolabe B ay  extends from Cap Forti­
fication  to Cap Croisilles.196 The few objects which stood at Preuss’s disposal, 
hardly a dozen of figures and no masks at all, m ade it  hard for him  to arrive 
at reliable observations. H is objects came from a few  localities only, so that 
the conclusions drawn from them  are rather of local im portance than typical 
o f the style generally em ployed.197 Speiser included Astrolabe B ay in the Tarni- 
sty le  area but his assum ption m ust be considered erroneous. As his quotations 
show, he relied exclusively on B iró’s work, for the decorative features of the 
Astrolabe B ay objects ; as he had no access to a wider range o f  objects, he 
exam ined the dance-swords on ly  that had been collected by Biró  (see Biró  
and Sernayer, 1901, Table X V II, figs. 1—5). From among these dance-

189 Schmeltz, 1895, p. 244. T able  X V I / l - l a .
190 Werner, 1911, Figs. 40, 41, 44.
191 Hagen, 1899, T able  42.
192 Biró  and  Semayer, 1901, p. 196.
193 Миклухо-Маклай, 1950 — 1951, I ,  p. 227, I I I ,  p . 101. 
193« K unze, 1926, p . 77.
191 Hagen, 1899, p. 267.
195 H anke, 1909, p. 209.
196 Preuss, 1897, p . 85.
197 Preuss, 1897, p. 88.
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sw ords those numbered 1 — 3, though collected in Bogadjim , had not been  
m ade in Astrolabe B ay. A n  exam ination o f these patterns and their comparison 
w ith  those of the other m aterial shows that these dance-swords derive from Huon  
G u lf.198

W e do not know  o f  any other publication dealing w ith  the decorative 
s ty le  o f  Astrolabe B ay. Careful sifting of the available sources makes us feel 
con vin ced  that the m aterial from Astrolabe B ay  is little  known. Chauvet,199 
F robenius,200 Fuhrmann,201 M eyer,202 Leenhardt,203 Vatter,20i W illitsch ,205 Firth,206 
S peiser207 publish no m aterial at all from Astrolabe B ay. The inform ation avail­
able in  printing and the m aterial in our museum, has led us to share the conclu­
sions o f  Preuss : A strolabe B a y  is an independent area o f decorative sty le in 
N ew  Guinea. Its features are unique, not similar to the T am i-sty le  nor to the  
sty le s  o f  the adjoining w estern areas. Nothing like it  is known anywhere in 
N ew  Guinea, wherefore w e feel justified  in supposing th at here we have to do 
w ith  a style independently developed, and probably Papuan.

*

Tables

T he objects published in  the tables annexed were collected b y  Samuel 
F enichel in Astrolabe B ay  in  1891 —1893, and are in possession o f the E thno­
graphical Museum in B u d ap est (Hungary). It is m uch to be regretted that the  
n otes o f  the author are fragm entary since Fenichel died in the hospital of Ste­
p h an sort amidst tragic circum stances in March 1893. That makes it  im possible 
for us to  trace the item s in  h is collection to definite villages. That m uch is cer­
ta in , however, that his objects came from the innerm ost part o f Astrolabe B ay, 
m o stly  from  Bongu village, w hich was his perm anent residence in N ew  Guinea.

E x a ct information on provenience will be given o f the objects only that 
do n o t derive from the Fenichel Collection.

198 Speiser, 1936, p . 330. (O n  p . 333 th e  following passage  is obviously  an  e rro r th a t  h a s  
e scap ed  th e  au th o r’s a tte n tio n  : » T am i-s ty le  prevails along th e  coast line o f N ew  G uinea from  
A s tro la b e  B ay  to  H um bold t B a y « .)  A m ong th e  d ram s of th e  A stro labe  B ay  we fin d  specim ens 
com in g  fro m  H uon Gulf (see B odrogi, 1949, p. 222, Fig. 31).

199 Chauvet, 1930.
2 0 ° Frobenius, 1897.
201 Fuhrm ann, 1922.
202 M eyer, 1889.
203 Leenhardt, 1947.
204 Fatter, 1926.
205 W illitsch, 1935.
206 F irth , 1936.
207 Speiser, 1941.
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Abbreviations

A fA n th r.
AV.
A n th r.

A T.
BA.
F E th n .
JA F .
JR A I.

IA E .
JS O .
MGG.
MAG.
Gl.
N achr.
N T N .
PM.
T K B G

Z ES.
Z fE .

=  A rch iv  fü r  A nthropologie (B erlin).
=  A rch iv  fü r V ölkerkunde (W ien).
=  A nthropos (St. G abriel-M ödling b . W ien, — bzw . Posieux-Froideville, K t .  F re i­

b u rg , Schweiz).
=  A c ta  T ropica (Basel).
=  B aessler A rchiv (B erlin).
=  F o lia  E thnograph ica  (B u d ap est).
=  Jo u rn a l o f A m erican F olk lore  (M enasha—W isconsin).
=  T he Jo u rn a l of th e  R oyal A n thropolog ical In s t i tu te  o f G reat B rita in  a n d  Ire lan d  

(London).
=  In tern a tio n a les  A rchiv  fü r  E th n o g rap h ie  (Leiden).
=  Jo u rn a l de la Société des O céanistes (Paris).
=  M itteilungen der G eographischen G esellschaft (fü r T hüringen) zu J e n a  (Je n a ).
=  M itteilungen der A n thropolog ischen  G esellschaft in  W ien (W ien).
=  G lobus (Gotha).
=  N achrich ten  über K aiser-W ilhelm s-L and  u n d  den B ism arck-A rch ipel (B erlin ). 
=  N a tu u rk u n d ig  T ijd sch rift voor N ederlandsch-Ind ie  (B a tav ia -’G rav en h ag e ). 
=  P e term anns G eographische M itte ilungen  (G otha).
=  T ijdsch rift van  h e t K o n in k lijk  B a tav iaa sch  Geneezschap v a n  K ü n s te n  en  W eten - 

schappen  (W eltevreden).
=  Z eitschrift fü r E ingeborenen-Sprachen  (B erlin).
=  Z eitschrift fü r E thnologie (B erlin-B raunschw eig).
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BAST S H IE L D S  FROM  T H E  H U O N -G U L F  R EGION

T he data at our d isposal appear to lim it th e  use of the m any-folded bast 
sh ields o f  rough fin ish  w ith  multifarous p a in ted  decorations on their outer 
surface to  the area around Finschhafen and especially  to the territory o f the 
K ai (K ate) tribe living in  the Sattel Mountains. Pitch, who was the first to  m ention  
th is  protective armour, happened to come across it  at the upper stretches of 
th e  river Mape, near the territory of the Poum s o f  the Kai tribe.1 Finsch, basing  
his accou n t on Pönch’s, also stated that this protective armour had m ainly been 
in use am ong the Poum s, and added that the Schlechter-expedition — in search 
o f  caoutchouc — had seen similar protective arm our in the Bismarck M ountains 
am ong th e  people o f the Hokrocho tribe.2 K eysser  writes of a protective weapon  
o f  a sim ilar type which he calls a bast-armour and had found along the river 
B u leso m e .3 Neuhauss, dealing with the w eapons used in the region around the 
H uon Gulf, states that th e  use of the hast shields extends only over the territory  
o f  th e  Poum s and H upes settled  north and w est o f  the Sattel M ountain, and 
adds th a t  this type is also known along the coast in the vicinity o f K ap König  
W ilh elm .4 The bast armour o f the Kambe tribe referred to by K eysser, m ight 
be tak en  to have been a further development o f th e  bast shield under discussion.5

T he bast shield is n o t mentioned by Frobenius in his com prehensive sur­
v e y .6 Speiser  classified it  b y  th e  name »B astbündel«  in the group o f »Panzer­
sch ilde« (Bogenschilde) saying  that it was know n in the Solomon Islands too .7

T he bast shield as know n and used on th e  territory of the Kai tribe b y  the  
P oum s and Hupes, and b y  the natives living in  the vicinity of K ap K önig  
W ilhelm  is made of a softened  and roughly treated  bast derived from the bark 
o f trees known to me on ly  b y  their native nam es : — uontoganan (in Poum ), 
s is io  (in Jabim ), talenibi (in Jabim ), ausimin  (in Jabim ). Bast treated in the man-

1 Pitch, 1907, p. 57.
2 F in sch , 1914, p. 364.
3 K eysser , 1912, p. 566.
4 N euhauss , 1913, I, pp. 317 -319 ; III, pp. 22, 259.
5 K eysser, 1912, p. 566 . F ig . 2, 3.
6 F robenius, 1900,
7 S p e iser , 1942, p. 100.
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ner described by Schellong8 and cut up into sheets or strips, 60 cms wide  
and 120 cms long, is folded lengthwise in the m iddle, and two to ten  
layers are placed upon each other. These sheets are then laced together b y  bast 
fibres in  stitches at unequal distances along the tw o longer sides. The bottom - 
end is usually left free and unlaced. The upper end is folded and securely  
stitched on ; under this fold a bast string ( mu in Poum , gam in Jabim) is passed  
through and tied into a knot at the free ends so that the shield — an apron, in  fact 
— can be suspended round the neck. The shield is worn over the left shoulder; it  
covers the left side o f the body and reaches to about the knees of a grown-up m an. 
The shield worn in  this manner does not hinder the wearer from using his bow  
and arrow. The man handling a bow stands with his shield left side turned  
towards the enem y while w ith his right hand he can draw his bow. The shield  
provides some protection against an arrow the point of which does not pierce 
through the fibres of the bast, and this prevents the arrow from injuring the  
body o f its wearer.9

The name o f the bast shield is maluku w ith the Poums and the H upes, 
and it  is called mangi around Kap König W ilhelm .10 According to Puch, its  
name in the Poum  dialect is bunda.11

The outer surface is decorated in red and black colours in the character­
istic  style o f the Huon Gulf territory.12 On the basis of native inform ants 
Biró  states that the dom inant figurative decoration was meant to represent 
a human face over which a dancing cap was placed. The face itse lf show s the  
characteristic decorative painting o f the natives festive m ake-up,13 and the  
head-dress is the well-known piece always used at festivals and at dances. The 
name of the head-dress is modibu in Jabim  which means : »in the shape o f  a 
bird« or »like a bird«, but they also call it b y  the name that is given to the  
framework of the head-dress : kwalam-tapa  m eaning the frame for the cockatoo  
feathers.14

8 Schellong, 1888, 2 2 1 -2 2 2 .
9 Pöch, 1907, p. 57 ; N euhauss , 1913, I, Fig. 211.

10 N euhauss , 1913, I, p. 307.
11 Pöch, 1907, p. 57.
12 N euhauss , 1913, I ,  pp . 359 — 365 ; Speiser, 1936, pp . 330 — 335.
13 N euhauss , 1913, I ,  p . 396.
14 »The kivalam-tapa  consists of a ha t-shaped  fram ew ork  m ade from  strip s  o f cane or 

bam boo. B o th  sides o f th e  fram e are covered w ith  sheets from  fib res of a cocoa-nu t tree . R ed 
and  w hite transverse  stripes a re  p a in ted  on these, or th ey  are  decorated  w ith selam  heads (for 
th e  m o tif of the  selam  snake see Bodrogi, 1919, pp. 216 — 7). Two supports are m ad e  to  raise 
from  th is fram ew ork, one in fro n t, the  o th er in the  rear. T hese, being pliable, are b e n t  so as to  
m eet a t  th e ir apices, w here th ey  are fastened  together. A t th is  p o in t, a cross-shaped b i t  is tied  
to  th e  construction  to  stick  tu f ts  of feathers in to  it. T hese  su p p o rt are m ade of th e  so ft in n er 
layers of the  sta lk  o f a sago-palm  lea f (labi in Jab im ) so th e  feathers can easily be s tu ck  in to  
them . Only th e  fea th ers  from  th e  wings and ta il of a w h ite  cockatoo  are su itab le  for th is  purpose 
(kivalam  : C acatua T riton ). A slender g ra ting  of th in  sticks is d riven  into th e  labi co lum ns to  
keep th e  long feathers s tra ig h t and in  position.« F rom  Rz'ro’s unpublished  h a n d w ritte n  notes. 
No 568. -  N euhauss , 1913, Fig. 314.

10 A c ta  E th n o g r a p l  i c a  I I I / l — 4



146 TIB O R  B O D R O G I

Biró  found the sam e type of decorations on the large wooden shields used 
around Huon Gulf,15 the on ly  difference being th at while on the wooden shields 
th e  whole body is portrayed, the body has been left out on the bast shields, 
an d  only  the face and the head-dress are represented. This explanation of Biro's 
is shared by Preuss who takes these figures on the wooden shields for dancing 
figu res, and the decorative patterns above the heads for feather head-dresses.16 
T he decorative elem ents accom panying the m otifs of face and cockatoo head­
dress, are usually execu ted  in the T om i-style,17 the characteristic features of 
w hich  style I have last called the Jabim -s ty le .18

The objects described in the following are in the possession o f the Ethno­
graphical Museum in B udapest (Hungary). The objects them selves were collected 
b y  L ajos Biró frcm 1896 to  1902.

*

PL A T E S

I .  B a st shield. H uon  Gulf, Poum .
T h e  m ateria l is b a s t  o f a  red d ish  brow n colour. T h e  b a s t derives from  th e  talenibi tree . 

T h e  b a s t  shields are folded tw ice  so th a t  th e ir th ick n ess consists of four layers. T h e  sheets are  
la c ed  to g e th e r  along th e ir  en tire  le n g th  on bo th  sides. A t th e  u p p e r fold a th in  b a s t  cord  is passed 
th ro u g h  an d  tied  in to  a  k n o t  a t  i ts  free ends. T he d eco ra tio n  is executed in  red  an d  b lack  ; th e  
m o s t  ch arac te ris tic  decora tive  u n i t  is a  stylized h u m an  face  w ith  a dancing cap  p laced  above 
i t  ; th e s e  h av e  been p laced  in  th e  m iddle a t  th e  b o tto m  an d  in  th e  u p p e r r ig h t corner.

M easurem ents : — len g th  105 cm s ; ex trem e w id th  75 cms. E x h ib it No 66 205. A rchive’s 
n u m b e r  fo r collector’s u n p u b lish ed  h an d w ritten  n o tes  : — 666.

I I .  B ast shield. H u o n  G ulf, Poum .
T h e  m ateria l is b a s t  o f a  greyish  brow n colour, m ad e  from  th e  talenibi tree . T he b a s t 

sh e e ts  a re  folded twice so t h a t  th e ir  th ickness consists o f fo u r layers. The sheets are  laced  to g eth e r 
a lo n g  th e ir  en tire  leng ths on b o th  sides. A th in  b a s t  co rd  is passed th rough  th e  u p p e r  fold and 
t ie d  in to  a  k n o t a t  its  free  ends. T h e  decorations hav e  b een  done in  red  an d  b lack . T he cen tra l 
f e a tu re  o f  th e  decoration is a  sty lized  hu m an  face w ith  d ecora tive  elem ents o f a  dance  cap, in  
th e  m id d le  o f the  o u ter surface . T h e  tw o decorative e lem en ts n ear th e  b o tto m  re p re se n t s ta rs  
(a sa m en  in  P o u m ; utitalata  in  Ja b im ).

M easurem ents : — len g th  95 cms ; ex trem e w id th  43 cms. E x h ib it No 66 206. A rchive’s 
n u m b e r  fo r collector’s u n p u b lish ed  han d w ritten  n o tes  : — 666.

I I I .  B a st shield. H u o n  G ulf, Poum .
T h e  m ate ria l is b a s t  o f  re d d ish  brow n colour, m ad e  from  th e  b a rk  of th e  au sim in  tree . 

T h e  tw o -fo ld ed  b as t sheets a re  n o t  o f equal leng th , tw o  lay ers  o f one sheet covering on ly  one- 
th i r d  o f  th e  entire  leng th  in  such  a  w ay  th a t  on th e  low er p a r t  tw o, on th e  u p p e r, fo u r layers 
g ive  p ro te c tio n . One side o f th e  sh ie ld  is laced along i ts  en tire  leng th , th e  low er edge is laced 
as w e ll. T h ro u g h  th e  u p p e r fo ld  a h  n  b a s t strip  is th re a d e d  th ro u g h  w ith  i ts  free  ends tied  into 
a  k n o t .  T h e  o u ter surface is d eco ra te d  w ith  a b lack  an d  re d  design. T he l u i r a n  face is m issing 
th is  t im e , an d  its  place h as b een  ta k e n  by  the  usual d eco ra tiv e  elemi n ts. T he en tire  decorative

15 T h is  type  of deco ra tio n  is  app lied  by  th e  K a i, J a b im , B u ka u  a, and  Labo tr ib e s  and is 
c o m m o n  along th e  shores o f H u o n  G ulf as f; r  as L a u k a n u  A cctrd ing  to  Ft obenius, th is  type  
o f  sh ie ld  belongs to  th e  A sia tic  ty p e  ( Frobenius, 1900, p p . 27 —28. Fig. 1.), according to  Speiser 
t o  th e  c lass  o f »Deckschilde«. Speiser , 1942 p , 92 ; Geissler, 1908, p . 126. Figs. 1—3 ;  N euhauss , 
1913, p . 107, I I I ,  p . 22. F igs. 207, 2 9 ; F insch, 1888, p . 78 (216).

16 P reuss, 1897, p p . 104— 5. Figs. 1, 15.
17 S p e iser:  1936, pp . 330 — 335.
18 Bsdrogi, 1949, p . 207.
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p a tte rn  goes b y  the  nam e : guililum  (in Jab im ) m eaning  : sm all anim als of the  sea. Som e of 
th e  d ecora tive  elem ents o f th is  p a tte rn  in detail are : kalumben, m eaning the  fo o tp r in ts  o f  a 
seacrab  and  consisting of a com bination  of Y -shaped lin es s tre tch in g  along the  e n tire  b o rd e r  
of th e  shield ; th e  tw o crosses p laced  closely a t the  low er p a r t  den o te  th e  sea-stars (A sp erio d a) 
utitalata in Ja b im  ; kapongngaola is th e  nam e of the  tw o  designs a t  the  m iddle n ea r th e  low er 
and u p p e r edges ; th ey  consist o f tw o in terlaced circles jo in e d  b y  kalumben deco ra tio n s. T h e  
lower p a r t  o f th e  shield is m ark ed  off from  th e  re st by  a  d eco ra tiv e  p a tte rn  consisting  o f  red  
circles and  b lack  spots p laced w ith in  square fram es. T his p a t te rn  is known as gwui-lilum m ean in g  
sm all snail.

M easurem ents : — len g th  109 cms, leng th  of th e  sh o rte r  sheet 56 cms, ex trem e  w id th  
55 cms. E x h ib it  No 66207. A rch ive’s num ber for collector’s unp u b lish ed  handw ritten  n o te s  : 666.

IV . B a s t shield. H uon  Gulf, Poum .
T he m ate ria l is a red d ish  brow n bast. The shield is  m ad e  of two shorter and tw o  longer 

sheets of b a s t  folded so th a t  th e  b eare r be p ro tected  by  fo u r lay e rs  in  the  upper h a lf an d  b y  tw o  
in th e  lower. T he u p p e r fold covers ab o u t ha lf of th e  sh ie ld . I t  is laced a t the en tire  len g th  of 
b o th  its  sides b y  tw o th ick  cords o f fibre. The decorations a re  in  b lack  and red. The o u ts ta n d in g  
decora tive  p a tte rn  consists o f a stylized hum an face w ith  a dancing  cap in the  u p p e r  h a lf  of 
th e  surface. T he re st o f th e  decorations consists of th e  utitalata design m entioned ab o v e , an d  
red an d  b lack  lines cu ttin g  off the  corners.

M easurem ents : — en tire  leng th  90 cms, len g th  o f  th e  u p p e r p a r t w ith four lay e rs  56 
cms ; ex trem e  w id th  40 cms. E x h ib it  No : 67 448. A rch iv e ’s n u m b er for collector’s u n p u b lish ed  
h a n d w ritten  notes : 666..

V. W ooden shield. H u o n  Gulf, Bukawa.
N am e : lautu in  Ja b im  an d  B ukaw a ; malo or maró in  K a i ; walife in Poum . I t  is m ad e  

from  a soft ty p e  of w ood, rough-grained and show ing a  ten d en cy  to  splintering. S h a p e  : a n  
oblong slig h tly  b en t ; u p p e r edges rounded. The o u te r  su rface  contains decorations in  red  an d  
b lack  colours. The m ain  decora tive  elem ent is a dancing h u m a n  figure  placed in the  c en tre  o f th e  
a rea  b o rdered  b y  m arg inal decorations running  along th e  edges o f th e  shield. The bo d y , th e  h ead , 
and  th e  fe a th e r  head-dress each, are a p a r t from  each o th e r , n o t joined in the  re p re se n ta tio n .

M easurem ents : — len g th  186 cms, w id th  45 cm s. E x h ib itio n  No 37 904. A rch iv e ’s
n u m b er for collector’s unpub lished  han d w ritten  n o tes  : 613.

V I. W ooden shield. H u o n  Gulf, Bukaw a.
R eferred  to  b y  th e  sam e nam es as th e  shield u n d e r  5. I t  is m ade of soft w o o d , ro u g h ­

g rained , w ith  a tendency  to  sp lin tering . Shape : oblong s lig h tly  b e n t. The upper edges a re  ro u n d ed . 
T he m ain  decorative  elem ent is a dancing figure. M arg inal decorations run  along th e  edges.

M easurem ents : — len g h t 178 cms ; w id th  : 43 cm s. E x h ib it No 37 905. A rch iv e ’s 
n u m b er for collector’s unpub lished  h an dw ritten  n o tes  : 613.

B IB L IO G R A PH Y

Bodrogi, T ., Ja b im  D ru m s in th e  Biró C ollection. F E th n .,  Vol. I. Nos. 2 — 4, 1949. P p . 
205 — 222.

F insch, 0 .,  Südseearbe iten . H am burg, 1914.
F in sch , 0 .,  E thno log ische  E rfah rungen  u n d  B eleg stü ck e  aus der Südsee. I I .  A b te ilu n g , 

N eu-G uinea. W ien, 1888. P p . 37— 130.
Frobenius, L ., Die Schilde der Oceanier. N atu rw issenschaftliche  W ochenschrift, 1900, 

H e ft 1.
Geissler, B ., Die K am pfschilde der Jab im , a u f  D eutsch-N euguinea. Gl., Vol. X C IV . 1908. 

P p . 1 2 6 -1 2 8 .
K eysser , C., Vom  S a tte lb erg  zum  M arkham . Z fE .,V o l. X L IV , 1912. Pp. 558 — 584. 
N euhauss , R ., D eu tsch  Neu-G uinea. Bd. I —I I I .  B erlin , 1913.
Pöch , R ., E in ige bem erkensw erte E thnolog ika au s  N eu-G uinea. — E in  P fe ilsch u tz  au s 

m eh rfach en  B au m bastlagen  bei den  Poum , D eutsch  N eu-G uinea . MAG., Vol. X X X V II . 1907, 
Pp. 57-71.

P reuss , K . T h ., K ünstle rische  D arstellungen au s  K aiser-W ilhelm s-Land. Z fE ., Vol. 
X X IX . 1897, Pp . 7 7 - 1 4 1 .

Schellong, 0 ., Ü b er die H erstellung einiger E th n o g ra p h ica  der Gegend F in sch h a fen s  
(K a ise r  W ilhelm sland). II . D ie H erstellung von B a s ttu c h , obo. IA E ., Vol. I. 1888, P p . 220 — 223. 

Speiser, F ., Ü b er K u n sts tile  in Melanesien. Z fE ., B d. L X V III. 1936. P p . 304—369. 
Speiser , F ., Ü b er Schutzw affen in M elanesien. IA E ., Vol. X L. 1942. Pp. 81 — 122.

10!



148 T IB O E  B O D R O G I

ДАННЫ Е К ЭТНОГРАФИИ НОВОЙ ГВИНЕИ 
Т. Бодроги

Р е з ю м е
О б р я д ы  п о с в я щ е н и я  и к у л ь т  д у х о в  в з а л и в е  А с т р о л я б е

Несмотря на то, что залив Астролябе принадлежит уже к давно известным обла­
стям Новой-Гвинеи, все же о древней культуре его населения мы располагаем только 
сравнительно незначительными этнографическими данными. Этой причиной главным 
образом является то, что рано начавшаяся колонизация, быстро преобразовала перво­
начальную культуру, и новые исследования уж е не могут уловить подлинную картину 
этой древней культуры. Следовательно, исследование древней культуры населения залива 
Астролябе, стало в первую очередь исторической задачей, а исследования в наши дни 
должны исходить из полученного таким образом материала. Серьезным затруднением 
при этой работе является обстоятельство, что описания из раннего периода колонизации 
— за исключением единственного описания H. Н. М и к л у х о - М а к л а я  — мало 
удовлетворяют требованиям современной науки. Несмотря на то, автор предполагает, 
что собирание этих разбросанных данных, и их сравнение с более подробными описаниями 
из других областей, приводят к результатам, дополняющим установления относительно 
культуры северного побережья Новой Гвинеи. Поэтому настоящий очерк занимается 
такой группой явлений — (обряды посвящения и культ духов) — о которой мы распо­
лагаем достаточными описаниями как о заливе Астролябе, так и о других местах север­
ного побережья, и для оценки по истории культуры которой имеются достаточные опорные 
точки.

Очерк разделяется на две части. Первая часть занимается изложением и оценкой 
материала посвящения и культа духов, а вторая часть описывает принадлежащий пред­
метный материал Будапештского этнографического музея (Венгрия), используя при этом 
литературные данные.

В первом пункте первой части автор приводит в хронологическом порядке данные, 
относящиеся к рассматриваемому предмету, т. е. вкратце излагает их. Первым образом 
он приводит самые ранние данные русского ученого H. Н. М и к л у х о - М а к л а я  
из 1870 -71 гг., относящиеся главным образом к деревне Бонги. За Миклухо-Маклаем 
следует К о м р и, который упоминает обрезание, затем 3 о л л е р , который в своей 
работе, опубликованной в 1891 г., описывает восхождение гор Финистерр, сообщая довольно 
недостоверные данные о богадьимском культе asa. Более точные описания имеются 
лишь от 1893 г. В 1893 г. состоялся последний большой праздник посвящения в Бога- 
дьиме ; миссионеры, находившиеся в этих краях от 1887 г., имели возможность записать 
довольно точные подробности относительно сущности посвящения и его ритологии. 
Пользуясь отчасти устными сообщениями миссионеров, отчасти же их популярными 
статьями, опубликованными в популярных журналах, а кроме этого на основе своего 
собственного наблюдения, Х а г е н  написал свой научный труд, опубликованный в 
1899 г. Научный труд Х а г е н а  представляет собой самый исчерпающий источник об 
обрядах посвящения и культа духов в заливе Астролябе. Данные Х а г е н а ,  относя­
щиеся главным образом к Б о г а д ь и м у ,  в которых мы находим подробные инфор­
мации о ходе посвящения, о верованиях, об обрезании и о предметном материале, допол­
няются относительно Бонгу — заметками К у н ц е  и Х а н к е .  Из областей, лежа­
щих за заливом Астролябе, мы обязуемся В е р н е р у  довольно общими данными из 
1910-ых годов, а Д е м п в о л ь ф  ознакомляет нас с отдельными подробностями посвя­
щения и культа духов на острове Г р а г е д.

Современными описаниями мы располагаем только в конце 30-ых годов. Сборник 
А у ф и н г е р а  появился в печати в 1941 г. на страницах журнала Э т н о с .  Его утвер­
ждения ясно доказывают все изменения, происходившие в ритологии посвящения за 
последний полвека. Бросается в глаза, но весьма естественно, что посвящение в наши 
дни совершенно потеряло свои религиозные основы, а остался только светский обычай 
обрезания.

Описание К у н ц е  об острове Каркар (Дампие) пополняет материал о заливе 
Астролябе, сообщая ценные наблюдения относительно функции маски ; а также из его 
описаний можно узнать социологические характерности обрядов посвящения.

Второй пункт занимается оценкой представленного материала. Автор устанавли­
вает, что изложенные и сами по себе довольно отрывочные части дополняют друг друга, 
и что на основе этих частичных данных мы вправе начертить характерные моменты обря­
дов посвящения и культа духов. Автор подтверждает свое мнение не только совпадением
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отдельных подробностей, но и лингвистическими и мифологическими доказательствами- 
Характерные обряды посвящения он приводит в 17-и пунктах, используя эти характер­
ности в дальнейшем как основу разбора истории культуры этих народностей.

В третьем пункте очерка автор указывает на то, что на основе, проведенных до сих 
пор исследований, в Новой Гвинее следует считаться с однообразным—всущности— ком­
плексом посвящения. В прочем к этому же заключению пришли Д и к н ,  Р е ш к е  и 
Ш п е й з е р  в своих работах об обрядах посвящения. Сравнивая результаты этих авто­
ров с материалом о заливе Астролябе, автор пришел к тому заключению, что посвящение 
в заливе Астролябе принадлежит к общему момплексу обрядов посвящения в Новой 
Гвинее. Автор думает, что кроме этого общего совпадения, обряды посвящения север­
ного побережья находятся в более тесной генетической связи друг с другом, и что к 
этим обрядам можно отнести и посвящения в заливе Астролябе. На возможность совпа­
дения обрядов посвящения на северном побережье указывал уже и Дикн, и собранный 
с тех пор материал также установил эти взгляды. В подтверждение своего мнения автор 
упоминает, что в центре обрядов посвящения - северного побережья — стоит дух, обле­
ченный свойствами чудовища, и что названия этого чудовища можно вывести из общего 
корня. Автор доказывает, что действительность его тезиса не сокращается тем, что в 
отдельных областях встречаются и другие названия духа, причем его свойства те же. 
Он иллюстрирует примерами то частое явление, что в случае заимствования, прежнее 
название духа сохраняется, в то время как его свойства меняются. Вторым доказатель­
ством автора является то, что при обрядах посвящения северного побережья, всегда 
находим обрезание, или же какой-нибудь другой процесс искалечивания или возбуж­
дения пениса. Распространение этого процесса в Меланезии ограничено, а в Новой Гвинее 
он встречается только на северном побережье. Bo-третьих автор указывает на то, что при 
каждом из упомянутых им посвящений, важную роль играет флейта духа, распростра­
ненная на северных частях Новой Гвинеи. Анализируя эти три важные совпадающие черты 
— используя при этом вышеприведенные установления можно заключить, что из 
совпадающих черт, роль духа и обрезание являются чертами меланезского происхож­
дения, а флейта духа является папуаской чертой. Следовательно, обряды посвящения 
северного побережья показывают смешение культурных воздействий.

Четвертый пункт очерка сообщает мифологические данные, в целях дополни­
тельного доказательства, и оценивает их. Автор устанавливает, что в отдельных обла­
стях обряды посвящения, или дух, находящийся в центре обрядов, связан с двумя анта­
гонистическими братьями, и что этот миф об антагонистической братской паре встре­
чается во всех областях, в которых мы находим вышенамеченный процесс посвящения. 
При рассматривание мифа, выяснилось, что он отражает исторические события. На это 
указывают разные антропологические характерности братьев, противоположенние на­
правлению их странствований, как и та черта, что один из братьев снабжен выраженно 
»мореходным« характером. Совпадения в некоторых подробностях мифов, и даже в на­
званиях братьев настолько поразительные, что их происхождение безусловно общее. 
По мнению автора и это мнение подтверждается прежде всего восточно-западной 
ориентацией, проявляющейся в мифе, и частями, которые связаны с морскими мотивами 

этот миф меланезского происхождения, и его связь с обрядами посвящения можно 
отнести к общей волне меланезского странствования.

В пятом пункте автор старается доказать характер »amphiktyonia« обрядов по­
священия в заливе Астролябе. Даже наши скудные данные показывают на то, что празд- 
ничества посвящений привели в движение массы больших областей, и что в период этих 
посвящений было в силе что-то вроде Treuga Dei. По мнению автора посвящения имели 
характер amphiktyonia благодаря двум связанным друг с другом фактором, возникно­
вение которых, может происходить и независимо друг от друга. Одним из этих факторов 
является существование торговых отношений, торговной дружбы. В случае же наличия 
другого фактора — и этот фактор может присоединяться к первому — amphiktyonia 
не что иное, как общие празднества, раннего общественного единства,которые сохраня­
лись и после diaspora (главным образом благодаря силе преданий), делая таким образом 
возможным временное востановление потерянного единства. Все это показывает, что 
эти собрания имели характер как пережитков, так и возрождений.

Вторая часть очерка излагает предметный материал, связанный с посвящением 
и культом духов, на основе того соображения, что предметы представляют собой неот­
делимую часть ритологии. Это доказывается тем, что и относительно предметам встре­
чаются такие запрещения, которые обеспечивают таинственность самого ритуала. Далее 
в порядке обсуждения автор рассматривает маски, инструменты, танцовальные мечи, и 
древние статуи. В каждой группе сперва выясняется роль предметов в обрядах посвя­
щений и в культе духов на основании относящихся литературных данных, а затем изла­
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гаются музееведческие данные и опубликования о предметах. В заключение автор зани­
мается стилем залива Астролябе и доказывает, что в противоположность утверждениям 
Шпейзера, залив Астролябе представляет собой отделенную область стиля, как это сразу 
видно на основе представленного материала картин.

Щи т ы  из  т а п а  в о к р е с т н о с т и  Ф и н ч - х а р б о р

Опубликование материала занимается с одной группой коллекции Б и р о  из 
гольфа Хуон, со щитами из тапа, на основе предметов, находящихся в Будапештском 
Этнографическом Музее. Пользуясь с относящимися литературными данными и записями 
Л. Биро, автор излагает распространение, изготовление и применение щитов этого 
типа, их названия туземцами, далее рассматривает особенности стиля украшений щитов. 
Наряду с щитами из тапа, автор для сравнения иллюстрирует два изогнутых (jabim) 
деревянных щита.
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1. E x h ib it No 8920. M ask. B ackground  b lack , on th e  face in  places traces of red  p a in t.
H e ig h t 45 cms
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2. The sam e m ask , side view
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3. E xhibit No 8924. Mask. Colour dark brown. H eight 49 cms
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4. Exhibit No 8918. Mask. Colour purplish brown. H eight 45 cms
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5. E x h ib it No 8919. M ask. C olour purplish  b row n. H e ig h t 43 eras
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6. E x h ib it No 8923. Mask. Colour dark-brown. The headdress represents three wild boar tusks
b en t into a circle. H eight 57 cms
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7. E x h ib it No 8933. Mask. Colour b lack ish , th e  labial p a rts  a re  fram ed  w hite, on th e  face
stripes o f  w h ite . H eigh t 53 ems
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8. E x h ib i t  No 8931. M ask. H a lf  o f th e  face is p a in te d  b lack , th e  o th e r h a lf  red , ro u n d  the  lab ia l 
p a r ts  th e  colur is w hite. H e ig h t 40 cms
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9. E x h ib it N o 8925. Mask. C olour greyish brow n w ith  p u rp le  shades. H e igh t 42 cm s
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10. Exhibit No 8922. Mask. Colour dark brow n, glossy. Height 69 cms



SOME N O T ES ON T H E  E T H N O G R A P H Y  OF N E W  GU IN EA 161

11. E x h ib it No 8932. M ask. Colour 
purp lish , glossy. H e igh t 66 cm s

12. Side view of the sam e m ask

1 1 A c t a  E t h n o g r a p h ic a  I I I / l — 4
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13. E x h ib it No 8929. M ask . A  v ery  old piece, c rack ed  in  places. Colour d ark  brow n, in places 
w ith  pu rp le  and black  p a in t.  H e ig h t 39 cms
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14. E x h ib it  No. 8930. M ask. Colour pu rp lish  b row n. H eigh t 39 cms

11*
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15. Exhibit No 8927. Mask. Colour purp lish  brown. Height 47 cms
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16. Exhibit No 8926. Mask. Colour blackish. H eight 60 cms
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17. E x h ib it  No 8921. M ask. P u rp le  coloured . H eight 43 cms
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18. E xhibit No 8928. Mask. Colour blackish brown. Height 60 cms
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19. Side view of th e  sam e m ask
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20. E x h ib it  No 11769. D an ce -ra ttle . T he colour of the  h an d le  is lig h t brow n, th a t  o f  th e  shells 
b lack ish  brow n. L ength  of the  h an d le  45 cms
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21. E x h ib i t  No 11762. D a n ce -ra ttle . L ig h t brown, th e  shells a re  black. The len g th  o f th e  handle
is 45 cms
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22. fE x h ib it No 11771. P a r t  o f a handle o f a  d ance-ra ttle . A nth ropom orph ic  carv ing . Colour 
b lack , labial p a rts  hanging  and  in co n tac t w ith  penis. T he en tire  leng th  of handle 61 cm s.

23. E x h ib it No 12627. H an d le  o f a  d an ce -ra ttle . Colour b lack . T he hole where th e  s tr in g  w ith  
th e  shells is fastened can  be clearly seen a t  th e  lower end. L en g th  of the  handle  67 cm s



24. B u ll-ro a rers , a. E x h ib it No 9074. Colour purp lish . O n one side i t  is d eco ra ted  by  incrust- 
ed  c a rv in g s . Length  48,5 cm s. b. E x h ib it No 9043. C olour d a rk  brow n. O ne side is decorated  
b y  in c ru s te d  carvings. L en g th  43,5 cms. c. E x h ib it N o 9069. Colour d a rk  brow n. One side is 
d e c o ra te d  b y  incrusted  carv ings. L en g th  41 cms. d. E x h ib it  No 9064. Colour d a rk  brown, 
o n  o n e  side  are incrusted  carv in g s. L eng th  39,2 cm s. e. E x h ib it No 9070. C olour d a rk  brown.

On one side in c ru s te d  carving b u t d im ly  discernib le. L ength  35,4 cm s
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25. D ance-sw ords, a. E x h ib it No 12846. In c ru s te d  carving on one side. D ark  brown. L en g th  135 cms. 
b. E x h ib it  No 12847. Colour d a rk  brow n ; in c ru s ted  carving on one side. L en g th  121cms. c. E x h ib it 
N o 16090. B asrelief. Colour d a rk  brow n, on one side purple a n d  w h ite  p a in ting . L en g th  117 cms
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26. Exhibit No 11864. An­
cestral figure. Colour light

brown. H eight 192 cms

27. E xhib it No 11868. A n­
cestral figure. Colour p u rp ­
lish brown. Height 167 cms
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28. E xhibit No 11766. An­
cestral figure. The colour is
lightbrow n.H eight|190 cms

29. E xh ib it No 11863. An­
cestral figure. Colour light
brown. H eight 114 cms
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30. Exhibit No 11865. An­
cestral figure. Colour light

brown. H eight 99 cms

31. E xhibit No 11862. An­
cestral figure. Colour light

brown. Height 111 cms
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32. E x h ib it N o 11861. An­
cestral figure. Colour light 

brow n. H e ig h t 178 eras

33. E x h ib it No 11874. W ooden figure. 
Colour g rey ish  brow n. R epresen ts a 
m an ’s an d  a  w o m an ’s figure stan d in g  on 
a  cy lindrical p edesta l. H e igh t 96,5 cms

12 A c ta  E th n o g r a p h ic a  I I I / l — 4
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34. E x h ib i t  No 11882. W ooden figu re . Colour greyish b lack. B roken in places. M an’s figure w ith  
p ro m in en t sexual ch aracteris tics . H e ig h t 51 cms
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35. E x h ib it No 11876. W ooden figure. Colour blackish brow n. P ro m in en t female sexual c h a ra c t­
eristics. H eight 45 cms

12*



36. E x h ib i t  No 11887. W ooden f ig u re . Colour b lack ish  b row n. S tanding  on a sm all squ are  pedestal. 
M an’s figure w ith  p ro m in en t sexual ch aracte ris tics . H eigh t 17 cms.

37. E x h ib i t  No 11883. F ra g m e n t o f  wooden figure. Colour glossy b lack . C onsiderably  worn
aw ay. H eigh t 21 cm s
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38. E x h ib it No 11875. W ooden figu re . Colour greyish b lack . S tan d in g  on an asym m etric  cy lin ­
drical pedesta l. I t  has p ro m in en t male sexual ch arac te ris tics . H eight 48 eras
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39. M erriáb (M eriab) chorus fro m  Bilibili Is lan d . M en are playing ocarinas an d  pum pkin
tru m p e ts . B iro 's  p h o to g rap h , 1897

40. Circum cised y o u th s  from  Bilibili Is la n d . Biro's pho tograph , 1897
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41. A n cestra l figure  (te lu m )  from  B ongu. D raw ing by M iklucho-M aclay, 1877. I n  М иклухо-
Маклай, 1950— 1951, I I I .  p. 101
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42. A m asked P a p u a n  fro m  Bongu. D raw ing  b y  M iklucho-M aclay, 1870 — 71, 
I n  Миклухо-Маклай, 1950— 1951, I I I ,  p. 117


